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dysviZopar andxomidw

CGENERAL INFORMATION
The word 5. uyuf¥nugi 18 of Hellenistic origin, It is ene of three deriv-
itives of the ﬁ?"&ﬁ-"r’u which means a place eof assembly er, mers spec-
ifically, a contest, Consequently, &y.sviroug: means “te entar a centest”,
"te contend with adversaries", "to st.rugqlia with difficulties and dangers®, eor
“to endaaver with strenuous zeal"™, The ether twe derivitive femms of&:dw are
Gywyn (a discipline) and & .,,u1q (anguish, agony). Our English werds Yagemize®
and "apeny" come fremf,wvirouas #nd Gywvigrespectively (The @oncise Oxferd
Dictienary, p. 26). The Hebrew enuivalent feraywvi¥ouai appears te bs — 7L,

CLASSICS

A number of references exist in classical literature for j..,virouai.
Three such references beleng te Heredotus (V B,C.). The tirst of these in

a passage describing a "stubbern" battle between the armies of Cyrus and ‘of
Crossus in Pteriz ef Cappadecia imn which "many en beth sides fell and when
they were partad at nightfall neither had the advantags, With such fertune did
the two armiss centand (% * -~laredotus 1.76), The secend refarsnce
concerns a visiT by the Efeans te Fgypt during the reign of Psammis. They
beasted te the king that they had erder=d the Olympic games (4.vg) "With all
the justice and fairness in the werld," “hen askea if TheIr own ){m:nsman'hok
part in the contestsd’ Q, -zf ‘!E i ZavTan ), they stated that this was true and that
all Greeks from Flis er elsewners "might centend" (Av.uviXodagi ). The
RFgyntians ebjected that this pelicy wasn't whelly just Decauss cleans would be
prens o faver their ewn tewnsmen in the centast® ﬁ-.-;w.:o 1fvyp ). Egyptian
counsal was that only strangers should be acmitted o the contast and net "¢
Fleans. (Herodotus 2,150), The final refersnce invelves a Gresk military here
namerd Cleisthenes who"made an end of minstrels' contests at Sicyon by reason
of the Homeric poems, becauss well nigh evarywheTs in these it is Argives and
Arges that ars the theme of song," He did this as a result ef his victory

ever the Argives. The word fer "contests" isfivoviZeowsas (Heredetus 5.47).
Lyslas (V B.C.) uses §vwvioGuevoy in a courtroom situatien te describe

& private suit on a '\-:E&-?rgd"‘i_u'?n_eychange of property (Lysias 3.20) and

& - xbmin describing a sen's defenss ef his father's innocence as te
cﬁnr:es #xat he started a fight, The boy states that his father "trusted

in his own innocence and in the success which justice weuld award hia in his
trial." The word for "success" i5 L. T (Lysias 20.22). A later clas-
sical reference belongs te Pelybius iH 'E.é.s %o describes the Battle of
Carthage in which Hannibal's men try to repel Roman invaders, The coermander
of one particular garrison, Himilce, leads his men in a surprise raid at dawn,
confusing the enemy and creating fierce man te man combat "so that there was
some thing of the keannsss et single combat in the whele cont.eat."(q' YRV IOBLEY Qug
Pelybius L5.9).

LXX
In contrast te its many classical uses, j 1 i1s used only twice in

the Septuigint., Both uses occur in Daniel fulﬁ ﬁuscriéising the struggle which
King Darius had within himself in trying te find a way te prevent Daniel frem
being threwn te the lions.(HR),
PAPYRI

&ﬂ“;“rf{;#évo i3 found in the Papyri in an inscription to a Greek seoldier
commended for his military defense in "striving im behalf ef the cemmen salve-
tien"(Syllegs Grascarum 213,33--21M),
FATHERS

Threa uses of&rwv?!o&m occur in the beck of I Clement, written te the



. 2
Cerinthian church at appreximatsly 100 A.D, The first ef thess 1s a warning
against jealeusy and strife in the church: "We are not only writing these
things te yeu beleved, fer your admenitien, but alse te remina eurselves;
fer we are in the sams arepa and tne same strupgle ( aAydv) 4is befere us.*

(I Clement 7:1). A sacond reference is in T Clemant Z:L where he tells these
pesple, "Day and night yeu strove ( GyDv) en behalf ef the whele bretherheed
that the number of his elec® should be saved with mercy and compassien,"”
Finally in refersnce te gifts of Geu in stere lor thoss whe wait for Christ,
he says, "Let us then strive (Lywviowieda ) te be round ameng the number
of these that wait, that we may recelve a share of the premised gifts -~

(I Clement 35:L).

"

HEZA TESTAMENT

i .‘mci'e are many instances in the New Testament in which a form eof
aywvi¢opas 1is used, Ferhaps ene of the most illustrative is in T Cerinthians
0;25 whare Faul is cemparing the Christian 1ife te an Olympic centest when he
says, "But everyons whe contends fiywviodyic o) in the games is self-cen-
trelled in a1l things, , " Uarnes says net enly dess this verse describe the
pesitive aspect ef the struggle ef the centendar fer the prize, but alse the
discipline of bedy including"abstinance frem all that weuld enfesble theugh
temperarily exciting er stimulating; frem wine, frem exciting and luxurieus
living, and from licentieus indulgences, It means that they did all thay could
te make the bedy vigorous, active, and supple" (Barnes' Netes on New Testament,
p. Til). Thus we can ses that evam im the preparalien for the centest, the -
entrant must subject his whele being teward being the winner ef the crewn. As
a Christian Paul had 1earned that the "incorruptable” crewn belenged snly te -
these whe were willing te keep their bedies in "subjectien" as they fight fer
the prize (I Cerinthians 9:25-27). Alferd peints eut that the use ef the arti-
cle with the participle &-(wvnsép.avoc brings sut the man as an enlisted and

a prafessienal striver,

The werds eof Christ in Luke 13:2L in respense te the disciples' cenclus-
ien that few weuld be saved are NywviZovio (Straim every nerve te enter
threugh the narrew deer.., ."(AG] "ha -rphzsis here is not that salvatien is
earned by werks, but rather that we should "let nething deter us from entering
thirt ceor while it is epen" (L), Just as the training and striving ef the athe
lets was an individual matter, so in salvatien we must individually "strain
every nerve” to entsr heaven,

Tn Jehn 183136 as Jesus stands befere Pilrte, he tells ths ryler that if
His kingdem had been ef this world, His servants "weuld fight" (QywviZope\oq),
that i{s with earthly werpens ef battle,

In C,llsslln.s Li:12 we ars teld that Epaphres was "always lebering fer-
vently” (QyoviZoucvog fer the people of Celosse im prayer, "Even theugh in
Jail with"Faul, Eorohrns seemed te be always eccupied with this intense spir-
itual wrestling with God en bshalf ef his converts, Ye peured himself inte it
unsparingly. He is spending painful teil upen his friends threugh his prayers,”
(Celossians--—Christ All-Sufficient, Fverett F, Harrisen, p.114).

Tn IT Timothy L: 7 Faul uses the words aywvu TNywviouai te describe the
*fight" which he had "fought”, Vers Paul is using & Hebreism as a means ef
shewing in the strengest pessible way that the Christian life is met a race
ene emnters halfl heartsdly, but ene ia which a maximum ef effert must be put
ferth if ene is te recieve the prize,

Finally, in Jude 3 an exertatien te "earnestly contend fer the falth.,"
The werd used isETaywviXeoovai ., Te prepesition afilxed te the Greek werd
serves te intensify the struggle all believers sheuld avert as Christ's rep-
resentatives on earth againat these whe weuld dilute and pervert the truth ef
the Scriptures,
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GENERAL, TNFORMATION
The werd 4. is a derivitive of 5. (laber), as is, .2
(te toil, labor---TDNT, TII, pp. 827-830). Fe sesm to twe ﬁegﬁﬂ equive

alents feryou 80 , 00 fba tired, grow weary) and _\/," (hard werk, teil---
HR).

CLrSSICS

The basic meaning fer w2, in the classical litarature is "te be tired"
or "to prew weary" as is borne out in Aristophanes' The Birds line 73L, *out
rather we'll weary you with good thinss,® The Thasmoriazusae, anether ef his
works, gives word a slightly different meaning, that ef strife which
wearies, The setting here is a fued betwesn husbands and wives during which
wives bring up an apparent incensistancy in men's thinking that theugh women
are of littls value to them, yst they are guarde< as though they were priceless,
The wives ask, "Snould yen net rauther be glad, and rejoice all the days of
your life, Rid of a Plagus, you know, the source of dissensien and strife.®

. _—

(xomidgqy ---#-istephanes, The Thesmopheriazusas, 755).
LXX
In the Septuigint the word ,on,4, occurs frecuently. In Deutercnemy 25:18

Moses rrfers tc the war which Israel had with Amalek as recerded in Exedus
17:8-16 and God's command that Amalek be destreyed wizn"he smete the hindrest
of thee, even all that were feeble vehind thea, when theu was't faint and
weary; and he feared not,” In Jeshua 2U4:13 tne Lerd through Jeshua is remind-
Ing the psople of His goednass te them in giving te Israel the land of Canaan,
a land "fer which ye did net laber." A third use ef this werd is found in the
statement concerning the cattle who pulled the ark back te Israelite territery
after the plagues upen the Philistines mcved them te return it as recerded inm
I Samuel 6:12. The writer says, "theugh they were weary” they teok a straight
path,

Perhaps the best refersnce in the Septuigint fer this werd is feund in
Isaiah 40:28, 30, In this passage we are told that "tne Everlasting Ged shall
not become weary" even though "the young men shall become weary."™ This passage
teaches thal altheough men beceme tired in physical exertien, éod, whe is the
source of all strength, never becomes tired,

PAPYRI

In the papyri the werd . 4y is used by Vettii Valentis in his
Antholegiarum Libri (256,6).1In cn he states that certain peeple were
'thearful cencerning their werks and were werkire hard with pleasure.” (Dr,
Stewart Custer, A Treasury of New Tes¥ament Synenyms, p.118).

In his Antiquitles (2,7717 Jesephus In receunting the Exedus of the
Hebrews frem Egypt cescribes the phareah's thinking that the Israelites were
exhausted from their jeurney and’'could be easily evertaken,

FATHEIS

Bacause xon14a refers primarily te manual werk ana there was aa im=
creased esteem Ter officers in the church, its use is quite rare inm the
writings ef the church rutvners.(Kittie, TDNT,III, 830).
NEW TESTAMENT

The primary use of o, 4 ,in the New Testament is tnat of "laber te the

oint of exhaustion." J
Binen Fetar "teiled a1l the mignts te oath rich fuiet"s(¥gee. 6:20). However,



i In I Corinthiane L:12, having just spoken of being deprivec ef all but
the bare necessities of 1ife and being persecuted with the real pessibility
of giving his life fer the cause of Christ, he emphasizes the fact that he
ard his cerpaniens "labour, werking with our ewn hands.”

In IT Timethy 215 we find a reference te beth physical and spiritual
toil as Psul cempares the preacher te the farmer by saying, "The husbandman
that labeursth must be firest partsker of the fruits." Alferd says this verse
reans that LFe right ef first rarticipatien in harvest belengs te him who is
labering in the field and cencludes with the acmenitien: "Do not by relaxing
laber, ferfeit that right.” (The Greek Testsment, Vel, 3)., Lenski adds:

"Teil fer the farmer lies in the nature of his prefession, He teils se that
sther people may have preduce, Paul and Timethy teil by preaching the rospel
(1:11) and this teil preduces faith, love, podliness, stc,, precisus 'fruits!
indeed, The farrer receives value, blessedness and joy frem sharing in fruits,
as dees the preacher who labors in Ged's Wineyard'.” (R, C. H. Lenski,
Interpretztion of the Kew Testament, Vel., 10).

Equs;Ims’T:Fé—tT:i the words GywviZouai and xomidw tegether and
serves as a "springbeard" fer a summary ef the different sfades eof meaning of
the twe werds, In this verse Faul says, "I laber striving accerding te his
woerking, which werketh in me mightily.® Harrisen says, "raul labers at his
missien te the peint eof weariness and erhaustien, but keeps en, e regards it
as a contest such as the atnlete engages in, which demands all his powers in
full exertion, (Colessians---Christ All-Sufficient, p.L7). Altheugh net clearly
breught sut in the King James Versien, in regard te I Timethy L:10}, in many
maguscripts we find the werds ef Paul,"Fcr therefore we beth labeur and agenize
(2#V---laber and suffer rapreach). . ," Here Paul is saying that he and his
companiens laber te the peint ef exhaustion, because they ceuld sense the re-
ward fer these whe laber and whe struggle against eppesitien beth froem within
their ewn bedies (Remans 7:15-25) apd frem these whe eppese their werk, In
summary, ene should nete that aywviZoupai denetes primarily "centending in
Olyspic gamed with lesser meanIngs of "te strive® or “to dtruggle” whils
KCT iAW means "te laber", "te teil", "te beceme weary", eor "te struggle deing
Rard werk.
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I. OFNTRAL DEFINITICH - the renersrl s2bode of the dead before
tne denth of Chrisct, Hebrew egvivelent would be rendered
denth or cheol. mhe word showed up first as an infinitive
( Y6eiv ), with the rddition of a negative prefix which gave
it the meanings "to make invisiblew

II. CLASSICAL USAGDS — in Homeric literature G6m¢ refers to the
wingdom of Pluto, the god of the lower regions, and is called
the nether worl? or the realm of the dead. Irn Yomer's Tdyssey
and I1lird, both 9th century BC works, the phrase eiv Ailao
bopoior ie found refering to the nether world., About 24 or 5
hundrc.a years lateratno took on the meaning of grave or death,
Trie chrnce con be found in Euripides' Alcestis where the word
simply refers. to physical death: "Admetus shall eccape ihe

imminent death (&6m0)," Again in Aeschylus® Agouernon the grave
or death is implied: "having esceped death (A1CTv | upon the
sea,"

III. SEPTUACINT - almost always a rendering of < AW, In the
older view the Hebrew denoted a whole sphere of the dead,
while the Greek coming in brovcht a meaning of only the wicked
dead (TWNT, p.147). The IXX's rendering of the word did not
fair too much from Homerie literature specifying a general
place for the dead.

IV. PAPYRI AND CHURCH FATHERS - "the word does not appear in the
indices of any popyrus collectinn, so far ss non-literary
documents go" (MM, p.9). Josephus gives the beliefs of the
Phoricecs and other sects concerning &éno in Anticuities 18:14,
Here the distinction is made between the beli®Ts of the FPhrrisees
and Saducees in reference to life after death. “Acno according
to the Phariscecs was the holding place of departed spirits,

And then, of course, the Snducees held thet the soul perished
along with the body. The word cen also be found in the writings
Ethiopian Enoch 22:1-14; 51:1; 102:5; 103:7; and Vace. 6:23.

V. NEW TESTAMENT - the word G8no is found ten times in the New
Testament. In Tuke 16:23 w~ have the record of the rich man
lifting up his cyes in adn¢ . Peter uses the word twice in his
sermon on the day of Pentecost. Both times it is rendered hell.
All three of the previously mentioned references refer ito thec
"common receptnble of the desd" (Th., p.ll). Stresring the
Jnvineibility of His church, Christ uses the phras- "rates of
adtne” in Matt., 16:18, The word represents "personified power"
in I Cor. 15:55: "grave (abn¢) where is thy victory?" And then
our Lord uses the word sgain in pronouncement of a woe upon
Cepernaum (Mtt. 11:23). Thayer interprets this as eimply the
“"thrusting down jnto the depths of misery" (Th., p.1ll)., Christ
hns the keys to abno (Rev. 1:18). At the Great White ™hrone
Judgement, aonN0 shall surrende its Occupants up to finnl pun-
irhment (Rev. 20:13). Then @0M¢ itself is to be deposited into
the loke of fire (YEEvVe), This verse gives absolute distinection
between the two words.



FefiNA

Iy UBNBBAL DRFINITICN- the place where the wicked dead suffer
Pinishment for their deeds,

11, ULAUNIOAL USAGES = not found in Classical writings.

111, BEPFTUAGINT = the nearest spproach to Teévvu, according to
Abbot end Snith, in the IXX is in Joshua 18:16 where we find
the nn:d\uncvva + The valley of Ninnom is also found in
MHeheminh 11:30, In I Finge 23:10, we find "the valley of the
#hildren of Hinnom." Abbot and Smith interpret this phrase
an meaning “"children" or "sons of lamentatjon." Cther thon these
there is no other reference to the word veevva in the LXX.

(A5, p.89).

IV, PAPYRI AND CHURCH FATHERS - Jocephus does not mention the
word probably because being a Pharisee he denied the ressur-
ection ~f the ungodly. "Fhilo does not know the word and uses
taptapo¢ instead (TWNT, p.658).

V. NEW TESTAMENT - the word is another name for the Valley of
Hinnom which stretches around the South and West sides of
Jerusalem. In New Testement times, this valley became n-
garbage dump for the city, In it were disc-rded the cnrcasses
dead animslas sand bodies of executed criminals, To prevent the
stench from rising into the city, a fire was continually bumn-
ing cunsuming all refuse (Th., p.1l11). It was on account of this
fiery valley that the well knevn term "hell fire" esame into
existence., Our Lord used it in Nis sermon on the mount warn-
ing nll those who would call their brother a fool (Ftt. 5:22).
“Fell fire" reprcsents punishment for unrestrained lust in
Fatt., 18:9 and Nark 9:47. When Christ vehemently rcbuked the
Pharisees for their hypocrisy, He warned them of the "judgment
of YzEvva' (Ptt. 23:33). In the same chapter Christ uces the
phrase vid¢ yefvvne meﬂning he was worthy of punishment (The. p.111)
Jnmes refers to the "fires of yefvva" in his teachings concern-
ing the controlling of one's tongue (James 3:6). And finnlly,
we are to fear Him Who has the pover to cast us into yefvva
(Tuke 12:5).

TAPTAPYZ
I. GENERAL DEFINITION - the abode of the wicked dead, much like g&n}

1I. CLASSICAL WRITINGS - in Hesiodus' Scutum Herculis, dated saround
the 8th or 9th eentury BC, taptapu¢ , like cbno , had reference
to the "nether world." Two or three hundred years later
Aeschylus, in Prometheus Vinctus, locates TdpTtapuo somewhere
*neath dbro" (IS, Te

I1I. SEPTUAGINT - mpst of the commentators accept TapTapoo as a
substitute for tdptapug, then suggest Job 40:15 and Job 23:24
as references (however, after checking these 2 verses this
writer finds the substitue word having no connection with life
nfter denth). The word can be found in Prov. 30:15-16 as one
of the four things that are never satisfied, here it is rendered

grove.

P —

-

h
L




IV. PAPYRI AND CHUNCH FATI'ERS - originelly z&prapug meesnt the
nlnce of punishment for the Titans (Enoch 20:2). Also found in
Oraculn Sybylline 2:302,

V. NEW TESTANFENT - "a Greck name for the underworld especially
the ghode of the demned" (Th., p.615). Peter alone nﬁkca use
of tapiupvo in the New Testament. It refers to the plac
where God nent the rebellious angels, From this verse \e can
drew two conclusions: "Cheined in darkness" nisht poessibly be
speaking of » detainment where there is complete seperation
from God, "Reserved unto judgment", obviously t&piapv¢ is not
the final abode of the wicked dead, but similar to aing.
Foulton and l'illigon tell us that Td@pTapug was originelly
“the place of punishment of the Titans" (MM, p.626). Hence it
was appropinte in connection with the fallen angela in
II Peter 2:4.

CONCIUSICN:

The abode of departed spirits was general bgfore Christ's
vietorious work on the cross. The oceupants of adn¢ were nixed,
the righteous with the wicked. Prom the story of the rich men
and ILazarus we know that ‘here was a great gulf firgd between these
two confinements. MNow only the wicked dead are in abng awaiting
their finnl plunre into the fires of yefvva . -Put the spirits
ot those whp have put their faith in Jesus Christ will not see
aéne, or yetvvg OrTaanpUq' for to be absent from the body is to
be present with the Lord.
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arawy

Genegal Definition--The original source of araZbv is
1,7--to wander or roam. “Wandering or roaming without
home or hope of rest."l Eventually the word came to mean
boaster. It is used in contexts where one vaunts and
makes more of himself than is justly true; simply, he is
a braggart, an empty pretender. The Hebrew equivalent is

Classical Usage--200-300 B.C.

&aaZiv=-=In the early Epic period (900 B.C.), Homer, in

the Odyssey, uses a Greek goddess to encourage the hero of
the Trojan war, Odysseus, during his "weary wanderings."2
This is one of the word's earliest appearances. Its

primary meaning is a wanderer or roamer. But the word
developed the meaning of being a guack, or charlaton,
especially in the contexts dealing with Sophists. Flato
(400-500 B.C.) in Charmides concludes in a dialogue that

the Charlatons should be supressed as then men would live

by true knowledge (Charmides 173C).

Eventually the word came to mean braggart or boaster. An
aAaziv in Xenophon's (400-500 B.C.) Cypopaedia was a
"humbug". He wrote--"Do not call these men humbugs. For
me, the name 'humbug' seems to apply to those who pretend
that they are richer than they are or braver than they are
and to those who promise to do what they cannot do, and that
too, when it is evident that they do this only for the sake
of getting something or making some gain" (Cyropoedia, 2.212
The aaaZiv then makes false pratentlons or brags. He is

a hypocritical impostor. In Aristotle's words--"He ascribes
to himself either more or better things than he has, or even
what he does ngt possess at all"™ (Ethica Nicomachea 11270,
384-322 B.C.).

The Septuagint--250-150 B.C.

cAaZwv is the Greek translation of the Hebrew word in
Proverbs 21:24. 1t means proud or haughty, one who is
presumptuous, a scoffer. Delitzsch says that this was a
Solomonic word for "those men who despised that which was
holy, and in doing so laid claim to wisdom (Froverbs 14:6),
who caused contention and bitterness when they spoke, and
carefully avoided the reprover, because they thought themsel
above their admonitions.” It was one who distorted reality
"Properly," says Abbott-Smith,"a vagabond, hence, an imposto



iv,

a boasterﬁ7 In Job 28:8 the lion is referred to as
this proud being. In Habakkuk 2:5 God's judgment rests
upon these puffed up Chaldeans.

Papyri--Fathers

aratwv--No Moulton-Milligan references. Josephus

(100 A.D.) in his Antiquities reviewed the life of Rehoboam,
one of Israel's kings. He revealed that "he was a man of
boastful and foolish nature, who, by not heeding Eis father's
friends, lost his royal power" (Josephus 8; 264).

ljew Testament Usage

alatwv is used only twice in the New Testament. In

Romans 1:30 it is included in the list of the depraved
dealings of man which resulted in God giving them up. It
describes the "boasters or swaggers who do not exactly 9
intend to despise or insult others with their vainglory.”
"Tt denotes the man who tries to impress others by making
big claims. It was used of the braggart, Charlaton, quack,
impostor. Here it is used in its graver sense. It is used
of all presumptuous claims and ostentatious behavior of men
by which they seek fg impress one another, and very often
delude themselves." Vincent says "swaggers--not necessarily
implying contempt or insult."”

In ITI Timothy 3:2 the word appears again. These "boasters”
are the end result of the apostasy which will take place
prior to the Lord's return for His Church. Men, because
they are lovers of their own selves and lovers cf pleasure
more than lovers of God, will "arrogati to themselves honor
which does not fairly belong to them." 2 Vincent says on
aratwv--primarily a vagabond, a quack. From the empty boasts
of such concerning the cures and wonders they could perform,
the word passed into the sense of boaster. ghus. false
swaggering, boasting, idle or vain boasts."l

bnepfpavoo

General Definiticn--YTepfleavoo bears with it all of the
braggings of the caafwv but goes further in that it
disdainfully look§ upon those of lower degree. UTEepNwavoo
is derived from (vmep, pavopat), It means to shine or

show, or to become evident above what one is supposed to be.
"An over-topping, being conspicuous above others, preem‘ﬁent
with an overweening estimate of one's means or merits.”

The two most common Hebrew equivalents are ( ) ( 3%
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Classical Usages =--900-300 B.C.

Umepfravoo--Rarely was this word used in a good sense

which meant excellent or magnificent. It was used more
generally in a bad sense which meant overweening or

arrogant, or disdainful.l5 Flato stated that the one who
wishes to convince others of his position must not "bear
himself arrogantly but act modestly, moderately, and 16
acquiesce the outcome" (Republic 399B 400-500 B.C.).
Isocrates, in the context of rebellion, wrote "owing to
excess of good forture have grown overweening, lost their
senses, and have been brought to lower and meaner circum-
stances thgn they enjoyed before." (Panathenaicus, 196, 400-
500 B.C.). Later, in three hundred B.C., Hesiodus in
Theogonia in the context of the origin of the Cyclopes, etc.,
wrote-="And again three other sons were born to earth . . .
Lottus, Briareos, ang Cyes, presumptuous children"
(Theogonia, I 2196). 8

Septyagint --250-150 B.C.

UREPTpaveo--The most frequent Hebrew equivalent means to be
insolent or haughty (Ps. 119:51, 69, 78). The second most
frequent Hebrew equivalent carries the idea of being high
exalted, or lifted up (Job 38:15; Ps. 17:18; Isa. 2:12).1 1%

Papyri--Fathers

Vnephgavoo--oulton-Milligan notes that bmnepfpavoo means
mainly arrogance and haughtlness.zo The Salutation

"Salute Leontas the proud” is found in the Oxyrhynchus Fapyri
(II 530.8). 1In An;iguitles, Josephus' essay on the law of
the king uses “nephpavoo--"let him not indulge in many wives
nor the pursuit of abundance of riches or of horses, through
the attainment of which things he might become disdainful

of the laws" (Josephus, IV., p. 583).¢1 Clement refers to
the Lord Jesus as not coming with "boastful or arrogant
pomp (I Clement 30:1)." He also wrote--"in love nothing is
arrogant” (I Clement 49:5). 22 (Clement, in this context, was
writing to believers. He was attempting to explain the
"greatness of the beauty” of God's love.

New Testament Use--Vincent says "“The picture in the Word is
that of a man with his head held high above others It is
the sin of an uplifted heart against God and man. 3
Unepfyavoo--the first appearance in the New Testament is in
Luke 1:51.. As Mary magnified the Lord she testified that is
is God who has "scattered the proud in the imagination of
their hearts." Here proud is haughty arrogance. The proud,
overweening in thought receives the judgment of God.
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Hannah's prophetic prayer likewise recognizes this--"Talk
no more so exceeding proudly; let not arrogancy come out
of your mouth: for the Lord is a God of knowledge, and by
Him are actions weighed (I Samuel 2:3)." He who knows the
deceitful and wicked thoughts and intents of the heart will
not let men's arrogant imaginations to be exalted abcve

the Most ngh. In Romans 1:30 Umeoflwavoo also appears in
that terrible list. The arrcgant likewise have been given
up. These individuals who aﬁe “proud of real or imaginary
advantages despise others."2 In II Timothy 3:2 the word
is used again. Men will become so proud that they will
“look down on others beneath them either in social position,
or wealth, or perhapsin natural gifts."25

James and Peter both quote from Froverbs 3:34. They remind
the believers that God actually opposes, or sets himself

in battle array against the proud. In James 4:6 it is
"applied to those who despise the claims of God, and devote
themselves to worldly pleasures and position and 1ngolently
look down on others, especially the humble pious.

1 Peter 5:5 Peter commands the believers to be clothed or
to be engulfed with humility because God firmly resists

the one 'who shows, or flaunts himself above others. It
should be noted that the God of all grace here only gives
to the humble Christian.

Conclusion:

Westcott does well in making the distinction between the
two. "aAaZuv is closely connected with VTEnfs avog, but

his vice centers in self and is consumated in his absoluta
self-exaltation, while “neoTyavoo shows hig chgracter by
his overweening treatment of others. The anaXav sins most
agalnst the truth; the imeofpavod sins most against love.
ahaZovia may be referred to a false view nf what things

are in themselves--empty and unstable; u;;nnnnViﬂ to a false
view of what our relations to others are."27 The aAgZWv

is the vocal braggart. He pretends in words to be something
vhen in reality he is nothing. Kittle says "The aﬁad*v is
in empty boaster who deceives himself and others by making
the most of his advantages, abilities, and achievements.
Phe vnepfipavoo is the one who with pride, arrogance and
"oolish presumption brags of his position, power, wealth,
ind despises others."28 In other words, this man's ;ride
yecomes arrogant. The empty boasts become vicious attacks
n other individuals, There is a2 fine line between the two.
't appears that the uRepfpavoo is the logical conclusion of
e aAaZlv. The overbearing, proud actions upon others are
erely the result of the vocal braggart. We would do well
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to look to our Example and recall that recognition of our
discipleship depends upon our love one to another. Love
does not vaunt (brag) itself. Love is not puffed up
(arrogant). Let us take heed to ourselves and follow after
love that we deceive neither ourselves nor others.
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&nefic
GENERAL INFORMATION
The term &\nofic means "true," "truthful,” "loving (or) speak-
ing the truth." Other words from this root are: &fioeia , &ndedw

An83vé¢ and &Ande . According to Abbott Smith, it comes fromAngws=
Aevoavwand it's Hebrew equivalent to 12X ..

CLASSICS
In the classical age (900-323 B.C.), &\nefic is found frequently.
It is translated as "unconcealed,"” "true," "real," and the "oppocsite

of false" by Homer in his Iliad (6.382) where Hector is answered
by one of his house-maids saying: "Hector, seeing thou straitly
biddest us to tell thee true,...". Homer uses it again in the
Odyssey (13.254) in the reply of Odysseus to Athene: "he spcke
not the truth...". Again it is used where Nestor of Gerencia tells
Telemachus, "...will I tell thee all the truth " (3.254). This same
usage is found also in 3.247. WhenGANBf¢ refers to persons, it is
translated "truthful,* “honest." In the Olympian, Pindarus used it
in the fifth century B.C.(2.92). Here an oath is given ccncerning
Theron of Acragas and his reputation of being of "munificent
heart and ungrudging attitude." In_the fourth century B.C., Aristotle
ed it in Ethica Nicomachea (1108%20). In reference to cracles,
AN@TG means “true,” "unerring.” Pindarus used it in this capacity
in Pythian in the fifth century B.C. (11.6) where the iIsmenian
shrine is described as "the seat of truthful oracles." In relation
to dreams, Aeschylus used it as early as the sixth century in
his Septem Contra Thebas (710) in telling of "all too true the
phantoms of the nightly dreams of Eteocles." In regards to qualities
or events, Euripides used this word in the fifth century to mean
"true," "real," in QOrestes (424). At this point the friendship
qualities of Orestes are described saying that he is a "loyal
friend". Antipho also used it in the fifth century in his werk
Orator (1.6). Menander used @ATNBT¢ to point out "authenticity" in
Comicus (596) in the fourth and third century. (L.S.,p. €4).
LXX

.

In the Septuagint.ﬁlﬂﬁﬁc appears only twelve times. It
first appears 1n Genesis 41:32 in reference to Pharach's dream
and Joseph's interpretation (H.R.,p. 53). Deuteronomy 13:4% refers
to the true God vs. idol worship (H.R.,p. 54%). Proverbs 22:21
speaks ,of God's liord as being the "truth." The other references
where @AN9TC is used are: Esther 1:20; Job 5:12, 17:10, 42:7-8;
Proverts 113 and Isaiah 41126, 43:9, and 65:2 (H.R.,p. 54). In the

Septuagent, the basic meaning is primarily "unconcealed," "manifest,"
"actual,” “real" (A.S.,p. 20). The Hebrew word for@Amen¢ is .
which "denotes the actuality of a thing" (A.S.,p. 20).

PAPYRI

The papyri also shed light on the meaning of &Amgfi¢ . "It
seems always to bear the normal meaning of 'true in fact' "{M.M.,p. 21).
This gives the idea of being "without error". An example of this 3
is clearly seen in the Tebtunis Papyri, written in A.D. 239 (II.2857).
In this passage the terT7refers to "legitim&te children® (M.M.,p. 21).
In the same papyri (293" ') of A.D. 187, it has the reference to
the circumcision of a boy saying "that he is in truth of priestly
family" (M.M.,p. 21).
CHURCH FATHERS

The Didache also uses aanefic in discussing the characteristics

of bishops and deacons (15:1) (A.G.,p. 36). This usage shows that
deacons and bishops are to be "honest" and "truthful" men.
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NEW TESTAMENT

In viewing the occurences of &Andfi¢ in the New Testament, the
word is frequently found. John especially uses the word, appearing
at least sixteen times. There are several references that are worthy
of note. The first reference is in Matthew 22:16 as the disciples
of the Pharisees acknowledge that Jesus is "true" (M.G.,p. 41?.

"The devil never lies so fouly, as when he speaks the truth" (Alford,
Vol. I, ps« 221)s In Mark 12:1% the Pharisees tempt the Lord, despite
that fact that they say that they know Him to be “"true" (M.G.,p. 41).
"They recggni ed that He was true ... honest and transparent" (Heibert,
Ps 293). aANENE is used in reference to Peter as he walked out of
jail in Acts 12:9 (M.G.,p. 41). The final usage is in III John 1Z
where John is writing about Demetrius and his relationship to the
"true" record (M.G.,p. 41). Other references are: John 3:33;, 4:18,
531,32, 6155, 7118, 8:13-14,17,26, 10:41, 19:35; Romans 3:4 and

II Corinthians 6:8 (M.G.,p. 41). The basic meaning in the lNew Test-
ament is "true" in relationship to what is false %Th..p. 27) .+ danefic
seems to deal with that which contains no error.

armeivée
GENERAL INFORMATION

The term &An9ivd¢ me “true," "real," or "genuine." Other
words from this root are ffﬁﬁela A &IEG:EL , &AmPfe ,and &anede .
Abbott-Smith gfys that it comes from &Ansfic , its Hebrew equivalent
being AW,

CLASSICS

In Classical usage &ane i vdc applies generally to persons or
things. In regard to persons, it is translated as "truthful," or
"trusty" (L.S.,p. 64). An example of this is found in Xenopon's
Anabasis, written in the fifth-fourth century B.C. (1.9.17) where
Cyrus' men are said to be full of "fidelity" (L.S.,p. 64). Another
instance of such a usage is in ngosthenes written 384-322 B.C.
(9.12) (L.S.,p. 64). When @ANBIVO¢ is used in conjunction with
things, it is translated "true," "genuine" as in Plato's Republica
in fifth and fourth centuries B.C. (499C) (L.S.,p. 64). Here it has
to do with the "genuine passion for true philosophy". Inathe fourth
cengﬁﬁy Aristotle used it in his Ethica Nicomachea (1107%31) (L.S.,
P .

ILXX

The use of’&;ﬂ91“5C is easily seen in the Septuagent. The
Hebrew word for GANdivé¢ ig (A.S.,p. 20). Its first appear-
ance is in Exodus 34:6, where it refers to God as being "abundant
in .setruth" (H.R.,p. 54). It is used in Deuteronomy 25:15 where
it talks about a "just weight" (H.R.,ps 53). Other references are:
II Kings 7:28; 1I Chronicles 9:5, 15:3; Proverbs 12:19 and Isaiah
15:t1 (H.R.;De 5i).

PAPYRI

In the papyri, it is found ig The Flinders Petrie Papyri from
the third century B.C. (11.19(1a) ). In this example, a prisoner |
states in a petition and affirms that he has said nothing (M.M.,p.21-22)
A furi§e§7instance is cited in Griechische Papyri zu Gieesen
(I.407"°°") where it says that people are "easily distinguished by
their speech" (M.M.,p. 22).
CHURCH FATHERS

The Didache contrasts the "true" prophets to the false prophets
(11:11). "True teachers and false teachers are also contrasted in
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the Didache (13:2) (A.G.,p. 36).
NEW TESTAMENT

aangivée is used quite frequently in the New Testament. John
alone uses it twenty-two times in all} nine times in the Gospel of
John, ten times in Revelation, and three times in the Epistles.

It is first seen in Luke 16:11 in regards %o "true" riches, those
that are genuine (M.G.,p. 42). These are the things that are of
the "highest value " (N.I.C.,p. 417). John 1:9 also uses &An@ivde
in referring to the "true" light of Jesus (M.G.,p. 42), Tris

verse presents four types of light: undeceiving light, real light,
underived light and superemenent light (Pink,p. 28). Other passzges
are: John 4:23,37, 6:32; I Thessalonians 1:9; Hebiewa 8:;2; I John 2:8,
5:20 and Revelation 22:6 (M.G.,p. 42). Basically, Andsvde  is "used
to express that which is all that it pretends to be™ (Th.,ps 27),
It deals with the perfect and substantial (Trench,p. 29). Tgrvog
may also have the deeper meanings of "proper” and "definitive"
(TWNT, Vol.I,p. 250).

Althc%iy GAn6fAe and dANSIv8¢ are synonyms, a distinction may
be drawn. nofic. means "true" with respect to something or scmecne
that is “unconcealed" (A.S.,p. 20). It megns thgt a person "fulfills
the promise of his lips" (Trench,p. 20). QAMUIVO¢ means "true" in
relation to that which is "real," "genuine" (A.S.,p. 20). It means
that a person or thing fulfills the wider promise that his name
implies (Trench,p. 30). This distinction clearly holdg true; for
example, in John 19:35, both words appear. The & NEivog refers tg 2
the record of the soldier and that the record is "genuine." The aAnéng
refers to what the soldier said, showing that it is "unconcealed,"

gnd "\without error." In I John 2:8, both words appear again. The
aAndng  has reference to the commandment which is without error.

The 8AN@1VO¢ regards the light as being the "true" light, that

which is the real thing; genuine as opposed to false. Although the
next example deals with the words in different verses, they are in

the same passage. In John 4:18, Jesus says to the woman of Samaria
that what she said in answering Him is "true (unconcealed, without
error). John 4:23 refers to the "true (genuine, authentics wor-
shippers. Knowing this distinction opens a greater understanding

to the Scriptures and what the writers intended to convey.

-- W, E. C.,
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1 lwas pasien
In the Greek language there are three very different words often
glven the same Znglish meaning. Of these three, the first discussed
In thims paperamataw is the one with the least force., The other two
will be discussed in the following two sections. The origin of
Wnatdw which is defined ass deception or cheating or tricking, es-
pacinlly with the use of words, can only be traced back to the o=~
meric Era when it was first introduced in the present form. During
the Classical, LXX and New Testament Eras the meaning has remained
conatant.
I
In the classics Epipedes of the fourth century 5.C. used the
word as meaning vain messages and disappointing news from one person
to another. Even before this time in the fifth century B.C., Sophi-
cles used the word to stand for any deceptive use of words or signs
2y gne to cause another to do anything they weren't aware of wanting
o do.
I Seprusteine g 7
In the LXX a%aTaw and its eguivalent Hebrew form w1 are
used often and have meaning of "leading astray by mental delusion”
as in Genesis 3113 when the serpent beguiled zve; Ex..8:29 when Pha-
raoh lies about his intents; II Chronicles 18:9 when the lying spi-
rits go out to deceive the kings; as also these are seen constant
in II Kings 3:25 and Isaiah 29:8. By the time of the Church Fathers

the word had gone into relative disuse, but in one second-century A.D.

manuscript there is a single reference to "tricking" someone and this
word is used.
T Mo TeAr seieid

In the liew Testament the three occurrences of a&mnatdw follow
the same standard meaning. In Eph. 516 Paul warns of not being de=-
ceived by vain words, Timothy in his first Epistle 2:14 says to be-
ware of tve's decepntion by words that those reading would not receive
the same. James 1:26 finalizes this flow by stating that if an un-
bridled tongue abounds then these words make vain any claims of reli-
gion. The same meazning is uvheld by others who have studied through
this word—"to cheat, deceive, bezuile" (TH); "to cheat with words"
(Custer) and so with the commentators.
T lerrme bucross Tope ka‘rw}k“

Second both in force and in consideration here in this paper
is nupnkoyi;opa; which may be defined as meaning "to cheat as to
material things belonging to another as in prices or counting or mea-
suringz.” Coming of late origins in the same form remaining constant
the Hebrew equivalent would therefore mean close to the same thing.
%31 means to betray, hurt or deceive out of the right direction.
T Cromtrmcs

In Classical Greek the use of this word can be traced over two
centuries of literature. In the middle of the fifth century, Iso-
crates speaks of those who cheat another out of their rightful pos-
session using this word. Aristotle in the fourth century 8.C. used
this word to describe those who in their discourse on a matter come
to a conclusion wrongly and also to describe someone who misdealt
another and therefore cheated that one, Finally in the early fourth
century 3.C. Demosthenes used this word to describe those who mis-
reckoned a count on purpose to cheat another.
I Seerosenr

In the LXX the usage is very clearly in keeping with past find-
ings. In Genesis 29:25 when Leah was put in place of Rachel, Jacob
was sorely cheated of one by another. Also in his description of
his wages in Genesis 31:41 he says he was cheated. In Joshua 9:22
the Gibeonites are disguised and thus deceive Joshua into saving them
and finally in I Kings 28:12, the witch at Endor can see through the

disguise of Saul in order to get information from her.

|
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In the Papyri and Church Fathers the meaning of mapahioyiZopas
becomes clearest. In documents researched from 48 A.D. .to the fourth
century the evidence is elear. Such things as "to cheat in reckon-
ing as of money and invention " (A.D. 48), "to zive or receive the
wrong documents as in a library" (A.D. 127), "to unjustly raise le=-
vies to get more taxes" (A.D. 360) —in reference to the Roman pro-
vincial government system, and finally in the fourth century in corn
and money transaction errors of the accounting system of the trade
companies of that day.
W Fows TebtArEVT

In the New Testament the two uses are understood more clearly
with this background given. In Col. 2:4 Paul warns not to be en-
ticed by beguiling words to one's hurt and James 1:22 also contains
the warning that one is deceived who does not obey that which is
instructed by the word of God. The commentators also agree in their
definition of this word. Thayer says "to reckon wrong, miscount or
to cheat" is the definition, while Custer emphasizes "to defraud one
of their possessions.”
I. IvTapoucron

Finally, the third and most forceful of the words is mAavéw
which may be generally defined as "to lead astray the whole person
with the end in mind of hurting that person." The etymology of this
word is seen as it is traced from the Homeric Eras middle passive
form which came as a result of the combination of the Aechlyian and
Herodotian usage of the same with the Sophoclean @Aavn and the use
of maavn¢ by Hipponax. The root then introduced to the Judo-Euro-
pean family was meAa-, though debated as such it has certain meaning
of "to wander" or "to spread". The Hebrew eguivalent ayn has a
strong meaning of “to make to wander, stagger out of the way".
T[Censsics

In the classical usage of this word there are six centuries of
literature to view. From the use in the sixth century 3.C. by Aes-
chlus when it was meant to describe one who constantly wandered from
the main subject in his conversation. In the fifth century it speaks
of an opportunity missed and not recoverable in Sorhocles' litera-
ture. By the fourth century B.C. Xenophon had brought this word into
tales of those in a labyrinth who are halpless and hopelessly lost
therein. Finally in the first century leleager used the word to
speak of those who carefully planned an action of deliberately se-
ducing one from the right way.
TUL SepronGur

In the LXX the word carries a very serious overtone of the ser-
ious nature of such deception. In Genesis 21:14 it speaks of Hagar's
lost condition in the wilderness, Of donkeys without hope in the
wilderness, Ixodus 23:4. Even further, in Proverbs 9:12, the cné who
scoffs at truth is lost in use of this word, continuing on to 21:16;
it speaks of one who never returns, Isaiah 13:14 gives the picture
of deserted sheep, 16:8 of unattended vine growth, and 19:13, of
those purposely led to wrong paths. The final view of this word may
be assumed in Hosea 8:6 where one is pictured as a smashed pottery
figure imvossible to be reassembled.
T Oppngar - Cuoncn Fariens

In the Papyri and Church Fathers the only two occurrences are
also very forceful. In the fragments of an A.D. 186 text the word
is used in reference to one "injuring me much be deceiving me" and
in a later second century A.D, manuscript the picture of a ship de=-
stroyed upon the rocks is the picture of one who is deceived.
. New TEaTAneun

In the Kew Testament the message of Christ, to those who knew
the truth and willfully and with hardened hearts refused to even
listen, was given and they were called deceived. In passage after
passage in their hardness tﬁe{ are pictured as: hsheep astray (lit.
18112), antichrists (Mt. 24:5), false prophets (iit. 24111), self-

T heudans
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deceivers (iMark 13:5), self-deluded (I Cor, 15;33) and so on. Paul
states that a person before salvation is TAavaw , In Hebrews those
persecuted by being deserted without hope in the deserts are in de-
scrivtion by this word (11:38). Peter goes to the example of Ba-
laam in II Peter 2:15, who knew the truth and willfully left it.
Finally, in Revelation the Devil is the major proponent of such de-
ception and those deceived dwell with him in eternal destruction
(Rev., 12:9; 13:14; 18:23; 20:3,8 and 10). The commentators also
agree with this definition from scripture. Thayer says "to fall from
the true faith, to lead into error and sin, to the wrong path, wan-
dering, roaming". Even more specific is Custer's definition "to
lead the whole person astray". But most devastating is the complete
svectrum defined by Kittel's Analysis "used as in horses wandering
from a race; wasps and bees with no leader; rumors wandering from
person to verson; oxen, ravens, sheep wandering; men staggering as
drunken uncontrolled bodies; and drawn away blindly with the senses
of the body but the conscience blinded." (Plato)

Conclusion:

The usage of these three words in the Few Testament is in a
definite manner so that, though being synonymous, there are definite
differences present with each one. In short, the overall meaning
and force of the words are such that the use of in I John is
to lay stress upon the serious nature cf the word. Wwhen verse eight
of chapter one says "deceives himself" the word means "willfully de-
luded, though possessing the correct knowledge it is purposely not
heeded."” The worst deception is self-deception and that is the mean-
ing contained in this word.

Thus, the face of each may be stated thus:

&matéw- to trick or to cheat, especially with words or communications

naparoyiZopar - to defraud so as to take away someone's personal
property through disguised deception

TAav@w - not just deceiving the person out of their things but also
to take them and cause them to go astray themselves

Oh, how serious it is to cause the truth to not dwell within by
being deluded to the point of self-deception.
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A Study Of The Word &ppapbv
General Definition

Modern scholarship seems to be completely agreed that the Greek
word appafiwy has its origin in the Semitic language family. However,
as to which specific language the word is actually derived there is some
difference of opinion. Strong sees the word as having its origin in
Hebrew. (Strong) Liddell and Scott, however, believe it to be a
Phoenician loan-word to the Hebrew. ﬁnpapéy appears to have been derived
directly from its Hebrew equivalent ]]iﬁﬁﬂ-—-prounced‘arabown (Strong)
The definition of the word in both Hebrew and in Greek is practically the
same. The basic meaning being that of a "pledge," "installment"” or
"first payment." These definitions remained basically unchanged from the
classical period through the entire centuries of Koine' usage. Only one
word is found in the Greek from this same root—--&ppaﬂwvi{w—-mean1ng
"to pledge" or "to make a down-payment."

Classical Usages

The use of the word &ppaﬁév in Classical Greek literature shows
beyond doubt that it was a term commonly employed from the 5th century
of the Christian era. The Classical literature which has been preserved
reveals that &ppuﬂéu was most commonly used as a commercial term.
Isaeus writing is the 4th Century B.C. wuses it in this manner as a
"deposit which pays part of the total debt and gives a legal claim
(TWNT.) (Isaeus 8, 23). Writing one century later, Aristotle employs
it in his Politica in an enteresting manner. Evidently, someone had
accused the Philosopher, Thales, of being unable to make any sizeable
amount of money with his knowledge. Thales was undounted by the
challenge, and by using knowledge of astronomy predicted an exceptionally
profitable year for the olive growers. Aristotle relates that Thales
then proceeded to make deposits ( Gppaf®dv) for the whole of the olive
presses in Miletus, thus, securing a small fortune for himself(L.S,
"Politica™, 1259). Although the basic use of &ppaﬁév is Classical
Greek was that describing a "part payment" or "first installment,”
it was often used throughout the Greek and Roman eras in a figuraiiva
sense. The Greek playwright, Menander, in the 4th century B.C. imployed
the word figuratively in his works. The poet, Menander, writing in the
same era made use of this word. A fragment from his writing contains
the following proverb: "Whenever you h2t gain from base transaction,
consider that you have mortgaged yourself to misfortune.'" (TWNT, Menander
Fragment, 697). The figurative use ofappaﬁmv continued to be common
through the Roman period. Probably one of the more unique usages of the
word, &ppaﬁév , is employed be Plutarch in his Lives during the 3rd century.
Plutarch relates the stroy of how one of Nero's key advisers, Tigellenus,
escaped the death penalty under Nero's successor, Galba, by making huge

secret cash payments (GppaPlojto Galoa's cheif aide——
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a man named Vinius. (LS, "Galba," 17)
Septuagint Usages

Although &ppuﬁ&v was a word commonly used in the Classical Greek,
it is only found in one passage of the Septuagint. The word is used thr
times in Genesis 38:17-20, and is translated by the word "pledge" in the
King James Version. It is employed here in the striking account of
Judah's sin with his daughter-in-law, Tamar. When Tamar becomes pregnan
and is accused by Judah of being a harlot, she presents his signet brace
and staff that she accepted from him as a "pledge™ until she received
a lamb as payment; by presenting the pledge objects she proves him to be
the father of her children.

it ' +n ion Papyri Usages

The Classical definition of &ppuﬁév is a "pledge" or "first paymen
is also strongly supported in the existing papyri. As Moulton and
Milligan state all usages clearly show that the "vernacular usage amply
confirms the New Testament sense of...a part given in advance of what
will be bestowed afterwards. Two examples of papyri usage of &ppafidv
support the conclusion. The Paris Papyri contain a 2nd century B.C,.
reference of a woman receiving 1000 drachmae as &ppaﬂavnupon the sale of
a cow(MM). A more humorous setting for the word is recorded from the
same era when a person wrote, 'regarding Lampon the mouse catcher I
Paid him for you as earnest money 8 drachmae in order that he may catch
the mice while they are with young.(MM) Although &ppapdv is found often
in the papyri, only one usage by the early church fathers is known to
exist., This usage is found in the 2nd century document, the Epistle
of Polycarp, where he declares Christ Jesus to be "the pledge of our
righteousness' (TWNT, Epistle of 'Polycarp 8,1). This statement by
Polycarp is in complete harmony with the New Testament's theological
usage of &ppaldv

New Testament Usages

The New Testament contains three occurences of &ppafdv . The word
is employed only by Paul and is found in IICorinthians 1:22; 5:5 and
Ephesians 1:14. All three of these usages correspond to one another,
in that, they all identify the imparting and indwelling of the Holy
Spirit as being the "earnest" or 'guarantee"(R.S.V.) which God has
given every believer. The two usages of GppaPdv in II Corinthians are
practically identical in nature. Both assure the believer that God's
Spirit now dwelling in them is a guarantee of their eternal life.
All the benefit to the believer by the spirit--peace, joy, power, gueda
assurance, are only fore shadowings of full redemption which shall be h
gloryfication. 1In verse twenty-two of chapter two Paul declares
that this earnest dwells in their "hearts'" or as Tasker states, '"the
innermost recesses of their being." God's pledge is one for above.
In Ephesians 1:14 Paul expands further the discussion of the Spirit's w
as &ppaplv in revealing exactly the nature of this "guarantee."
He explains that the Spirit "is the earnest of cur inheritance until th
redemption of the purchased possession." The believer, being redeemed
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by "the precious blood of Christ"(I Peter. 1:19) possesses the Holy ’
Spirit as a "pledge" of the future ultimate redemption when his mortal flesh
shall "put on immortality"(I Cor. 15:53). As Foulkes has well stated, "the
Christians experience of the Spirit now is a foretaste and pledge of what
will be his when he fully possesses hes God-given inheritance."

Since the days of its conception is the Phoenician language, the word
@ppaplv has remained practically unchanged in its basic definition. From
its earliest usage in commerce, it denoted a "deposit" which was pledge of
future completion., This definition passed from the Hebrew to be coined as
the Greek word &ppaBdv and from this to a similar meaning in the Latin word
"arrhabo." Thayer continued the tracing of the word through the 0Old English
term "earlespenny'" and the obsolete German word "haftpfenning." Inter=s .
estingly, &ppqﬂ&vu in Modern Greek often denotes an engagement ring. Thus

showing that the meaning of a "pledge" is still inherent in the term.
G. S.



Bapog

GERERAL INFORMATION

3&00¢ comes from a stem which means heavy or burdened. Other words
formed off of the same root are ‘apu¢ which is 1ilsed for heavy in the corporal
sense, for awkard, pregnant, or heavy with wine.' Also, the word Rapnfw ,
which means being physically burdened.2 The Hebrew equivelent of the word is
"+Z ., Ihe word means weight, burden, pressure, or something that is too
heavy to bear.

CLASSICS

The word is found in Herodotus in the classical literature. "So the agg
being with his father in it of the same weight as before.™ Her it is speaking
of the phoenix. a bird., It takes a solid myrrh egg as heavy as it can carry
and hollows 1t out and places its dead father in it. The weight (3ipoc) is
the same with the father as it was before it was hollowed out. Xenophon, in
his Memorabilia, speaks about Aristarchus having a burden on his mind. Appar-
ently it was too great for him to bear because his friends wanted to share it
with him. Philo refers to the word as meaninz grief or misery.

LXX

The word is not found in the LX{ but is used in the Apocrypha. The Chil-
dren of Israel were afraid of the Zabylonian armles coming and said, "Neither
the high mountains, nor the valleys, nor the hills, shall be able to bear their
welght. (Judith 7:4) The same word is used in Sirach where it says, "what
is too heavy for thee do pot 1ift. (13:2) Here we find the word meaning a
weizht too heavy to bear.

PAP141

In the Enpyrl it is referred to as sometheing troublesome, "it it is
troublesome. It also implies a burden of oppression.in the Syllabus in the
third century after Christ.
FAIHZRS

Polybius used it to refer to the burden of the law. Dionysius uses it
as lmposing a burden on someons.

NE~ TESTAMENT

In the New Testament 34puc is used six times.? In the letter to the
church at Antioch from the Jeruvsalem council they said, "It seemeth good . . .
to lay upon you no greater burden than these necessary things" (Acts 15:28).
They didn’t want to place any greater burden on them than wag necessary. They
were probably thinking of tha "ynke® spoken of in verse ten.” In tha parable
of the labourers the ones who worked all day complained to the householder,
®"thou hast made them equal unto us, which have borne the burden and heat of
the day™ (Matt. 20:12). Apparently the burden of working the entire day was
more than they could bear. FPaul uses the word when refering to the "eternal
welght of gzlory® that we have to look forward to. (II Cor. 4:17) Our afflictions
appear great to us here on this earth and it is only when we look at them in
conparison with the "weight of glory" which will be ours that they look small.
That weight is more than we could bear here on earth and is far greater than the
afflictions we now bear. Faul also uses the word when he says to "bear ye one
another's burdens” (Gal. 6:2). This is apparently refering to a great spiritual
burden that threatens to drag a man into sin and k$ep him there. In thls case
the Galatians were to help and support each other.’ When writing to the Thess=-
alonians, Paul says that they did not seex the glory of men "when we might of
bean burdensoms, as the aprstles of Christ" (I Thess. 2:6). When the burden
of serving the Lord got more thanthey could bear they did not seek the praise



of men. Paul describes this burden in verse nine whers they "labored nigat and
day" for the Lord. The word is also used when the church at [hyatira was
being addressed. "I will put upon you rone other burden" (Rev. 2:24). They
already had all they could bear and he w&s not going to overburden them.

p0p :: cwv
GENERAL INFORMATIION

The root of pepticvy  is #fpws Tis means to bear or to carry. another
verb formed off of this stem is gooTiZe, which means to load or to burden.
The Hebrew equivelents of the word are "¢y /11U, and ' _il's The word
means a load or burden which is normally borne by something or someone.

CLASSICS

In classical literature it has the meaning of load, burden, or freight.
In Xenophon's Memorgoilia, in about the fourth century befors Christ, it is
used to speak of a man carrying his loac, which was his own cloak. He had
a footman to carry the extra things, bui he carried the things normal for him
to carry. At another place in his work it speaks of a child in & womb. The
woman conceives and bears her burden in travail. It is naturzl for a woman to
carry her own baby. In Herodotus, whicl! is about the fifth century before
Christ, the word is used in relation to merchandise being carried on the ship.
It was the normal burden for the ship t« bear.

LXX
In the LXX the word is used severs. times.? Job said that he was a burden
to himself. (Job 7:20) Isalah speaks o' the beasts carrying the burden of the
idols.(Isa. 46:1) This would be the sas® idea as the ships carrying the mer-
chandise. That is what the beasts were for and it was not an added burden to
them. David speaks of his sins being a "heavy burden® (Ps. 38:4) EHowever,
This was not a burden that he could notbear himself.

PAPY

In the papyri the word is usually ised in reference to wares or merchan-
dise. In one place a letter is written to a man who was 1n money difficulties
and it was said, "I have sold you my waes, for a talent.”!V Here our word
is wares.

FATHERS

Josephus refers to the poptioyv a8 the cargo of the ship. once again the
idea 1s that it is nomal for the ship to bear this load. Hesiod, in about
the seventh century before Christ, also refers to it as the load or weight of
the ship.

NEW TESTAMENT

When Paul u?on the ship heading twards Rome and the great storm arose
he told the people that much damage was going to happen, "not only of the lad-
ing and ship, but also of our lives.” The lading was the load or weight which
the ship bore. Paul also said that evey ™man shall bear his own burden"

(Gal. 6:5). Here it is speaking of the burdens which are nomal for him to

bear as a ship carries its load or a ma carries his own clcak or a woman carries
her baby. The Lord said that his burde was light. (Matt. 11:30) Jesus bore
hils own burden while he walked this eaith without complaint. In a sense ws are
to bear the same burden as he did. In Mke 11:46 and Matt. 23:4 the word is

used in relation to burdensome rites tht the religious leaders placed upon

men.



In Matt 11330 Jesus 1s addressing his own disciples. He warned them concerning 2k

the scribes and Pharisees. They were to do what they instructed them in line
with the law of Moses, but not to follow their example. These leaders would
place burdensome rites on the people but they themselvee would do nothing to
lighten the load. (Walvoord, p. 170) In Luke 11:40 Jesus was speaking to the
lawyers and asccused them of placing rigorous regulations on the people which
they added to the written law, especially concerning keeping the sabbath day.
(Arndt, p. 308)

"
ayYROg

GENEAAL INFORMATION

This word comes from a stem which means weight or bulk. The verb form
of the word 18 Syx6. The word has the idea of a weight or something which
is a hindrance.

CLASSICS

In the classical literature it meant a bulk, mass, or body. Herodotus,
in the fifth century before Christ, used the word when he was speaking of a
pile of bodies that were dead: "a heap of faggots." Also in much classical
literature it was used in reference to & child in a womb in the sense that it
slowed the mother down and was a real hindrance to her accomplishing her normal
tasks. An example of this is found in Euripldes' Ion, which was written about
the fifth century before Christ. In the fourth century before Christ, Aris-
toteles used the word in his Rhetorica to refer to pride or loftiness.

APYRI

The word is not used in the LIX but in the papyrl it had the meaning of
bulk. When Kock wrote the Menander Fragmenta, he used it in relation to a
corpse, "I never envied an expensive corpse, it comes to the same bulk as a
very cheap one.”

A [HERS

Paplas, of the early church fathers, used the word as the bulk of the
head.

KEW TESTAMENT

Only once in the New Testament is the word used and that is in Hebrews
1231, "let us lay aside every weight." It has the idea of any added weight
which would slow down the runner as he is running the race. When the Roman
soldier was ready to run the race he would remove every piece of clothing so
that he would not have any added weight. The writer is trying to say that the
convert needs to lay aside anything that would hinder him from serving God.
(Westcott, p. 393) Implied is the idea of pride which may hinder us in our
ministry as we serve God. Also the idea of a child in the womb of his mother
and how that mother is slowed down because of the added weight she must
carry. Zverything must be laid aside in our lives no matter how small they
may seem to us.

SOMMARY

&¥%0¢ Means an extra burden which is a hindrance to progress. pdoo¢
means a burden which is too great to bear as compared to gopiiov , which
means a burden which is expected to be borne. This clears up the apparently
contradictory passage in Galtians 6:2-6. 1. H.




% 2
prua @
GEMERIL LHFORLATION
In tuc Hebrew, = Pijuaequivslent is two port. The first eguivelent s 177
wnlch means "e treuding (i.e. & pluce for steppin: on) - [foot] breath," (Strong)
"y trending place for the soul of the foot" (Brown). This comes from the pri-
mary root | 1T me::nirgé "to tread, to walk" (Strong). The second eguivelent is
‘('7 Ador its feulnine!S T acanin; "a tower (from its size wad aeijit) by zncl,
& rootruse," (3tron;) "en elevoted stoge, culpit of wood, razised,bed" (Zrown),
fhpa does mot gppe:T in other forms, but it is bullt froa Bagi¢ which in
turn coues frpn BalvVimeaning "to walk, a pace" (Strong).
ThoughPijHa hes come from Hebrew und Greek words perticularily givins the
iden of stepping, it has comse to mean "tribunal or judgement sect® in the lew
Testuwaent (A.G.).

CLASBICSE

in the fourtn und fifth centuries 2.C., 37 wes used to mean a "step, pace."
Several men used it in this meaning such as in Eurdipides' Androazche (EEC), iris-
tophrmes' Equites (73), sud Aeschylus' Choeshori (799). 4lso Pindarus uses the
vord with thia meanin; in his work Pythien (3:43) where Apollo sees & womcn end
o child in danger of, death." There it says, "Apollo steps forwnrd to saétch a
child froa death, P43 is elso used by Hero in Defiaitiones in the firct nd
second centuries B.C. a3 meaning "a step, as & ameasure of length, sbout two and
a hulf feet (L.5.).

A vuriation appears wlso in the use of the word. The first lndicution of
this i5 seen in Sophocles' Qedipus Coloneus (193) in the fifth century. He uses
it there aeuning ¢ "step, sect." low the word tukes on the meaning which was
used most often, thut being of a "reised plece or tribune (to speck froa in e
public cssembly).® This has with it the mesning of = judgement place or seat.
In the fourth and fifth centuries B.C., Aristophunes, in hils pley Zcuites, hes
Blepsidemus (a charccter) pretendin; to sce & uan in the future" (Chreayluc)
pleading for mercy before ¢ hostile tribune." Blepsidemus sayz, "I sce an old
man pleading for his life." i nototlon explains that the place that this zun
was sented wes n raised box, © pluce separated just for the accused. In this
context Aristophunes wes 31)idas & judgement seat, & roised place where the
accused is placed in the court. o

In the Orientls Grreci Insceintlones Selectue (219:36), 3Nutis used ua

o g "base, pedastel" ZL.G.i.

LXX

In the Septusgint, >Nt is used only twice and each tise with g different
meaning. The first reference is in Dueteronomy 2:5 where it says, "I will not
:ive you of their land, no, not so much 25 a foot brezth" (H.R.). The idea of
et An this conbuatb comes [1oa the Hebrew egulvelentil T, a treading rlice for
the soul of the foot" (Brown). The usage here 1s strictly for messurin; purjoses.

The second appearance of Piluuin the Septucgint is in Nehemiah 8:4. It is
trangleted there that "Duzra the seribe stood upon a pulpit of wood, wh they
hed nade for that pwpose" (H.R.).; The idex of 3'l-+ in this passzge gets its
meanin: from its Hebrew equivelent@TAw “eaning e tower, o rostruse® (Stranz).
#11 the people gothered theaselves together end recuested of Ezra the acribe to
bring and resd to thea the law. Alter Ezra arrived, hc stood upon this pulpit
of wood. It seys in the context thot it placed him up cbove the reople. LAlso
there wes much respect on tie part of the people because of the position upen
widch this~i=2 placed Ezra in reading the law for they all stood up as he began.
This place, havirng been reised, was recched by steps (Strong).

PAPYRE

h Just ¢s in the Clasgicel Greelk, the word keld to two separcte zeenings,
However in the mejority of the Pepyri 1t is very common "in the officisl semse



Ttribunal, judgément seat! " =5 Jound ln The Ozyrhwmehus Peoori. There ere
: 2 o e -

seversl references in the Papyrl vhere P is used in the context of the law Vi3l

ead the courts (The Tebtunis Pz II [316''], The Oxyriymchus pe~yrd IT [237 ]q

&nd Griechiccne Peyyrus zu soburg) «

NEW TESTAIENT

In the New Testament, O'las cppeers with two élfferent meaninge. In Acte
7:5 this vord is translated as ghe plzce upon wilch the foot is pliced. This
is the saze idea as is piven in Dueteronoay Z:5. The use occurs only once in
the New Testzuent, thercfore, it is not tie prominent umeaning for »fws

It is mentioned in fcts 1R:21 thet Herod sat upon the throne and jives on
oration to the people. The throne is the "judgensnt seat" of the Romen tribunol,
Yet because of his fellure to give God glory, slthough he was upon the "judge-
aent seat,® God pronounced judgemsni wpon hia.

131 of the other occurcnces of Diluthos the iden of o "judgement ceat" and
is so translcted In every pessege in which it occurs in the lew Testiac. t except
the two of which heve been mentioned above. In .luithew £7:17 and John 19:13,
Christ is standin: before Pilrte and tihe place of which Pilate sits i crlled
®the judgeaent seat." Two othcr vords are used in Join 19:13 that shed light
upcn the meening of the ®jud;eszent sezt," The first is "Gebintha, o vernucular
tern for the Ronan trituncl in Jerus" end the seconc is "Pavewent, u teselleted
moceic on which the Romen tribunal was placed" (Strong). This indicntes thet
the - -2 wns ¢ raised plzce (put on the poveuc:t) and thrt it was & ploce uged
for Romen tribungls. With Pilzte upon this speciel cest, he had authority ac
@ Roman judge upon the plece of judcement. It is used in other pusscger as
meanins "judpesont seat." In Aets 18:1%,10,17, the Jews cccuse Peul before Gelllo
&% the "judgement seat," end egein the Jews later in Acts 25:6,10,17, cceuse
Peul before the "judvement seci" to Festus (I1.G.).

Tze only cther two references in the New Testument not yet aenticned using
the word > 7)+2 refers not to & man's "judgeaent seat" but rether Christ's "jud;e-
ment seat." The passtges aré Romans 14:10 and II Corinthians 5:10 (M.G.).
Eevernl characteristics are noticcble about this "judgement seat. This is &
place where all wlll recognize Christ's authority and that everyone will give
£ sceount to Him upon thot seat (Row. 10:11-17). This "judgenznt scat" is
only for believers end iz the ploce where rewsrds or lack of rewerds are honded
out.

Sale-Herrison stetes that in the Greclan gomes, the place of rewurding the
winners wcs celled the judiciel bench (1j+u). It was the place where the presi-
dent or the uzpire of thc geaues sct. Pentecost; sgrecing with this seys further
that "ossocicted with this word ere the ideus of prominence, dignity, suthority,
honor, and rewerd rother thon the idea of justice and judgeaent. The word Paul
chocee to describe ihe plece before wiich this event tekes place suzzests its
cheracter.” Though these men have correctly civen & use of the word "ipa in
en historicel context which epplics to the context of this purticulsr pr scege,
yet ¢1l other references of tie tern's use in other contexts connot ve avoided
because of a perferred interpretetion. 37pi does have a different meoning in
the Kew Testement rether than just e plece of rewsrd. Yet when 212 is appllied
to the judgeaent seat of Christ, in the light of all Scripture, the’'luu is not
¢ cect of condeunation for the believer bui that of ®u rewverd received and a
rewerd lost.” 3

"There can be little doubt th-t the [37:+d of Christ is concerned only with
believers, The judgexent is not to determine what is ethically food or evil, tut
rether that which is scceptible and th.t which is worthless.” It is the Lord's
purpose to rewzrd service for the things cdone for him. In the context of II
Coxinthians 5:10, "the apostle is revecling the fact that the exmminction ct the
{73 of Christ is to detemmine that wikich was done by God throuh the individuel
and tart winich the individuel did in his owm strength; thoat which was done for
the glory of God and thwat which wzc done for the glory of the flesh. It cun nol
be ceternined by outward observoiion int: which class any 'wori! fnlls, so thrt
work sust be put into the crucible in order that its true charceter zoy be proved.
(Peatecost).




PRua began with the meening of "a step, & poce” which ic derived fromdafwas
The J.dc: of & r.lscd ploce comes from wnother word 22gi¢ which means o "bese or
vedoot:d" (Strong). Combining the two charccterdctices one would be stepping
upon o pedostel, thus a redsed plotforn. The word 2rid 1s used in describing
the cpoearonce of the tribuncl plsce. Thus /- means & roised place espeeially
the pluce for o judgeument pect. 3

It has been the effort of some to definitcly mzke the -i)--gect = pluce of
judgenent or entirely o pluce of rewurd without any regerd given to the wordaticn
of itg meaning. It should be evident in its use in other literature end pericds
thet & varietion in its weaning is undebatcble. Though there ere pesscges in
literature and in the Scriptures wiich use this word with the nesning of a plcce
of rewcrds or ¢ plece of judgement, the historicel use of the word cannot be the
determining fector to give weight to one definition over the other os thc over-
a1l meanirg or intcrpret;.ucn of the word. 37-u is a nuetral term in its varient
use and wust be determined by context to its definite use. B. B.
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venyopéw, ¢povpéw, guaGoogw
GENERAL INFORMATION

. The first word meaning "guarcd"” is YpNyopéw. yonyopéw is
formed from EYEiow which means literally "to awaken."” It is formed
off of the perfect of eycipw, EYplyopUnmeaning “to have been aroused
from sleep." (T?. p.122). The Hebrew equivalent of YpNyoptwis

1) o). YPMPOpPEwWw basically means "to watch."

SEPTUAGINT

YPnoeopew iz not found in classical litergtures Its earliest
use is found in the LXX, YPTYOPEW has the meaning “to become fully
awake" and "to watch" (IS, p. 360). This is found in Nehemiah 7:3
and Jeremiah 5:6. In Nehemiah 7:3 the noun is found and is trans-
lated "watches." Nehemiah appointed guards over the city of Jeru-
salem. Fach of these guards had a place to guard. This place is
called the guards watch. In Jeremiah 5:6 we have the future verb
form: "a leovard shall watch over their cities." Abbott-Smith
attaches the meaning "to be awake® to ypmyopfwin the LXX. They
also note that this word is only found jin the latter books of the
Septuzgint (AS, p. 96). Mainly, YPNYOPEw is used in the New Test-
ament., This word is "strongly condeumned" in Phrynichi Eecloga p,
118f (¥, p.133). Moulton and Milligan list no uses of YPTYOPEWin
the papyri.

CHURCH FATHERS

The meaning of ypnyopfw as used by the Church Fathers is "to
be awake" or "keep awake." In the second century A.D. Phrynichus
used ypnyoptw and it meant "to be awake" (Phrynichus 118.L.). 1In
the Imperial times, the Hermitic Writings used the same meaning for
yonyoptw in Achilles Tatius 4, 17, 3. "To be awake" is the primary
rmeaning of yonyoptw &8s used by the Church Fathers(AG, p. 166)s

NEW TESTAMENT

In the liew Testament ypnyoptw has the basic meaning "to be
awake" or "be alert" (AG, p. 166). DMNatthew 24:42 especially brings
forth this meaning. "“Watch, therefore," be alert, beswake,"for the
coming of the Lord." Jesus exhorts his disciples to guard against
laziness and sleeping. Then in Mlatthew 26:41, 6 Jesus admonishes his
disciples not to sleep but to wake up (yYpnyopty so that they can
guard off the temptations of the devil. ,Peter learns his lesson and
exhorts others tc “be vigilant" (ypnyopnoate) and tp guard off the
roarirg lion, the devil (I Peter 5:8). What yYpnyoptw means is to
be alert so that your enemy will not take you. Custer adds that
“the meanlng teems to be to utay alert Loth by avolding sleep and
by avoiding ztrorg drink (Custer, p. 132).

GENERAL INFORVATICN

The second word for "guard" is gpoupw . gpouvpéw is the verbd
of the noun ppovpo¢. The basic mganing is to "guard" or “"protect.”
It is derived from the word mpoopd¢ or from Tpoopaw which means "to
see before" or “"foresee" (NM, p.677). 1In the Hebrew, only the
E?um form is found. This word =Y, means *"a mound” used for a

Orire& of a stronghold (Strong, p. 90).




CLASSICAL 29

ppovpéw in classical literature means "to keep watch" or “guard"
as found in Historicus 1.C. by Heriductus in the fifth century BE.C.
The word generally means “to keep 2 sharp look-out" (LS, p.1957).
The participial form (ol ypovpouvie¢) means *the ones who guard”
as used by Plato in Leges 763 (LS, p.1957).

SEPTUAGINT

gpovpéw is found only once in the 0ld Testament part of the
L{X. It is found in IIKings 5:24 and it is found as a noun. "And
when he came to the tower, he took them from their hand" or as
Liddell and Scott translate its meaning as"watching" as over a city
(LS, p.1958). Other LXX references are in the Apocrypha. One of
these references is in I Esdras 4:56: "Allthat kept the city."
Here Abbott-Smith translate it "to keep under guard" (AS, p. 474).
Also in I laccabees 6:3 is the idea of soldiers keeping guard over
a city.

PAPYRI

In the panyri, ppovpéw has the meaning "to protect®” or "guard."

this could pertzin to a contract as found The Amherst Papyri (1I,
43, 17) or to guard a city as found in a passage from the Tebtunis
Papyri (I, 12,2) (MK, p. 677). Kot only does it have the meaning
to guard against keeping people out, but it can mean to guard with
regard to keep vpeople in. An example of this would be in guarding
a jail. The Tebtunis Papyri (II, 315, 31) has an example of guar-
ding or keeping people inside (MK, p.677).

CHURCH FATHERS

In the writings of the Church Fathers, poovofw has two basic
meanings. The first is "to guard." In the first century A.D.,
Josephus, in Bellum Judaicum 3, 12, uses the word to mean "guard”
as by putting garrisons in a city. The second meaning is to "hold
in custody" or "confine." Plutarch in the late first century used
ppovpéw with this meaning in Antonius 84, 16 (AG, 1.875). So we see
in the early centuries A.D., gppovptw can mean to guard something in
or to guard something to keep it out.

NEW TESTAMEMT

gpouptw is used five times in the New Testament. In II Corin-
thians11:32 it is used to mean "guard" a city, as with a garrison.
"The governor under Aretas, the king, kept ( £9povei ) the city of’
Damascenes with a garrison.” Here ¢oouptw means to guard against
the unwanted. This same mezning is seen in Philippians 4:7:%and the
peace of God, which passeth all understanding, shall keep (ppovpToct)
your hearts and minds through Christ Jesus." It will keep or guard
against the dengers of the outside world. ¢poupeEw can also mean “to
guard as a nrisoner.™ In Galatians 3:23, Paul talks about how ve
were -risorers under the law which was a guardian over us. *Thus
the use of troops either as a protector or as a restrictor is irplied.
(Custer, p.131).

GENZRAL INFORLIATION
Finally the third word which means "guard” is guAdoow . guAdoow



comes from pOAaf which means "watchnan,” pbacE is a watchman whose
job is to protect from harm those who sleep. puAdoow ,then, is the
activity of these watchmen. (Kittel,IX, p.236). The Hebrew equiva-
lent of guAdoow that is most frequently used in the 0ld Testament

is ..U occurring 379 times (Kittel, IX, p.237). Words that are
built off of the same Stem as gpuadcoware: cuAaxf) (a guard), vAaxigw
(to imprison), guAaxtfhpiov ( a garrison), and gdaag %a guardﬁ.

CLASSICAL

In classical literature, guadoow is translated to mean "keep
watch* or "ward" especially during the night. This meaning is in
Homerus Odyssea 20. 52. (LS p.1961). "There is weariness in keeping
wakeful watch the whole night through.® puAdoow was also used by the
orator Andocides and denoted "to be on one's guard* (Andocides 1.
135). (LS, p. 1961). The basic meaning for guadvowin Classical ~
literature is to guard something in order to keep intruders out,
and protect those on the inside,

SEPTUAGINT

In the LXX, 9vAdcow chiefly means "to guard" or "to watch" (AS,
p. 475). There are over three hundred times thateuAaoow is used in
fthe LiX. The first use is in Genesis 2:15 where Adam's purpose in
the garden is to watch over it. God put Adam "into the garden of
Eden to dress it and to keep Jgvuadoow it." Also in Genesis 3:24
we find the cherubim “keeping Zéuardin the way of the tree of .
life." guAdoow can also mean "to keep" in the way of observing (AS,
p. 475). For instance in observing the 1aws as found in Exodus
12117 and Leviticus 18:4: "ye shall observe the feast of unleaven
bread."

PAPYRI

In the papyri, suAdoow has two basic meanings. The first is to "
»guard" or "protect." This meaning is used in the Oxyrhynchus
Papyri VI, 924 in the statement: “verily guard and protect Aria
from ague by day." The other meaning ofjuaddow in the papyri is to
"keep" or “observe." The Catalogue of the Greek Papyri in the John .
Rylands Library has the use of this meaning. In 177, 11 of this
papyri it says, "the mortgage half share of the house we will pre-
serve Z%ée unalienated.” yvadoow is common when used in the ob-

serving of marriage duties (MM, p. 678).
CHURCH FATHERS

As used by the Church Fathers, guadoow has three basic means..
ings. The first is to "guard" as to prevent from escaping. In
Plutarch's Marius 181,A written in the second century A.D., this
meaning of the word is illustrated. Also, it can mean "protect" as
found in the writings of Dio Chrysostom (58, 75) (AG, p. 876).

And finelly, puadoow can mean "keep" as referring to a law. This
meaning can also be found in Dio Chrysostom (14, 150).

NEW TESTAMENT

-Of the many times thatvuAacou is found in the New Testament,
the meanings fall into one of three basic categories. The first is

“guard" by observin% a rule or a law. A good examgle of this mean-
ing is found in Matthew 19:20, In this chapter, Jesus questions the




rich young ruler in regards to certain 0Old Testament laws. The
young man answers :all these things have I kept [eglaasa 7 from

my youth up." Another meaning is "guard from outside atTack" (AG,
p. 876). 1In I John 5:21, John urges to keep 1§UAc5a1c7. or guard,
oneself from idols. Another example of this is in Luke 2:18 where
the shepherds were “"keeping watch over their flocks by night." They
were guard;ng their sheep from outside attack (Custer, p. 129). The
final meaning for guadoow in the New Testamentis "to guard” as a
prisoner and not let one escape. This is illustrated by the guard-
ing of Peter by four quaternions of soldiers (Acts 12:4)., But of
more practical application one must guard those things which we
haved learned of God and not let them escapg. Thig is seen in I
Tlmothy 120 where Timothy is commanded to:%keep auka§o£7 that
which is commltted to thy trust." Of these three meanings, ¢uAadbow

most frequently means "to guard from outside attack" (Custer, p. 129),

CONCLUSION

In conclusion, Ypnyoptw, ¢povofw , andgurddow all mean basically
“guard" or "watch." Even though these words are synonyms, there is
still some differences between these words. YPNYOpEw meant origin-
ally "to be awake" and evolved into the meaning “to be alert."
@POVPEW meant in classical times the using of troops "to protect.”
From this meaning it changed to the meaning in the New Testament
"td protect" or "garrison" whether it be a city or your heart. It
can also mean to protect by putting in prison., Society would be
protected from the danger of the prisoner. QuAGoow has the most
meanings of these three words and is used most frequently.,K It
originally meant to “protect" but was different from gpovpiw in that
puAraoow does not suggest the use of troops. From this meaning in
classical times, 9vAacow can mean "to observe" when referring to a
law or a commitment. Furthermore,puAlcow can mean "conflne"—
the same as guarding a prisoner inside. Stewart Custer concisely
sums up the difference of these three synonyms. "Each of these verbs
indicates some kind of watchlng"(Custer. p. 127). The word auAuoom
usually denotes 'I guard from outside attack'; very close in meaning
is @povpéw, denoting 'I guard with troops,' either by occupying a
city or putting a person in prison. The word ypnyopéw has the sense
of mental alertness with the meaning 'I waich' or 'I keep watch' or
'I keep awake.'" (Custer, p. 134).

R. G.
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GiapoAog, Gaipoviov
GENERAL INFORMATION:

The noun 8i%3oao¢ when used as a substantive has the general
meaning of a slanderer or a false accuser. More specifically it
has reference to Satan and is then translated as the Accuser, or
simply the Devil., As an adjective it is usually rendered slanderous,
or accusing falsely (A, & S., p. 106), It is formed off of the root
BAA, Meaning "throw," and when prefixed by the preposition g,q,
conveys the idea of "one who throws across or at" (Netzger, p. 51),
which is exactly the idea behind slanderous or accuser. What is
more characteristic of the Devil in Seripture, but that he con-
stantly throws false accusations about God and men into the minds
of men to get them to doubt God and distrust one another? |

Other words built off of the same rcot include: O6iapariw, which
means to "bring charges with hostile intent," as in Lk. 1lo.1; and
5safoAn, which is the normal word for "slander” (TWNT, II, p. 71).
The Hebrew equivalents for &iafoAo¢-are |°W (as in Job 1:16), as well
2 L and T (ke & Sey Da, 106),

CLASSICS:

The use of &i14PBoAog can be found as far back as the fifth cen-
tury B.C. in the writings of Thucydides and Pindarus. It was used
by Pindarus as a substantive for "slander" (L. & S., p. 390).
Alcibiades, aspiring to be an Athenian general, is heard, as re-
corded in the writings of Thucydides, to make a defensive speech
for himself; for earlier he had teen attacked by a political op-
ponent, called Nicias, who "had made invidious reference to him . . ."
(A & G., p. 1B1). The word was also used around the fourth century
B,C. by Menander as an adjective for "slanderous, or backbiting"

(L. & 3., p. 390). Philo used it in the first century A.D., while
writing of tne deceitfulness of pleasure seeking, in a stern warn-
ing to the reader, “Know then my friend, that if you become a
pleasure-lover you will be all these things: unscrupulous, im-
pudent, evil-planning, . . . slanderous, (plus a list of over 135
other negative character traits which are described as the result
of pleasure's folly), a mass of misery and misfortune without re-
lief" (A, & G., p. 181), Having a slanderous character is here
connected with self-seeking.

LXX

In the Septuazint 618foAo¢ is found generally used in reference
to Satan. In the book of Job Satan is found coming before God to
accuse Job of serving God out of selfishness. "Then Satan answered
the LCRD and said, Doth Job fear God for nought? Put forth thine
hand now, and touch all that he nath, and he will curse thee to
thy face” (Job 1:19,11). Again, in Zechariah, a portion of the pro-
phet's vision includes seeing "Joshua the high priest standing be-
fore the angel of the LURD, and Satan standing at his right hand
to resist him., And the LORD said unto Satan, The LCRD rebuke thee,
0 Satan™ (Zech, 311,2). Christians would do well to say "The LORD
rebuke thee, 0 Satan, every time he comes to them with false accusa-
tions. In I Chron. 21:1 it is recorded that "Satan Stood up arainst
Israel, and provoked David to number lsrael.® Here Satun is viewed
as the enemy of Israel.

It is interesting to note that 51d8oAo¢ is also used in this
respect with reference to Haman in the book of Esther. There Haman
is mentioned as being the "enemy" of the Jews (Es. 8i1l1), and Haman




exercised his hatred of God's veople, just as does Satan, through 33
slander. "“When Haman saw *that Mordecai (the representative of the
Jews) bowed not, nor dia him reverence, then was Haman full of wrath.
And Haman said unto king Ahasuerus, There is a certain people scat-
tered abroad and dispersed amone the people in all the provinces of
thy kingdom; and their laws are diverse from all psople; neither
keep they the king's laws: therefore it is not fer the king's
profit to suffer them. If it please the king, let it be written
that they may be destroyed" (Es. 3:5,8,9).. The use of &iaBoAo¢ with
reference to Haman should indicate to all the motivating force of
the enemies of God's people in any age. There is little question
but what Satan is that force (H. & R., p. 299).

EARLY CHURCH FATHERS:

Polycarp used 613foAo¢ as 2 subsiantive in his epistle to the
Philippians when giving the qualifications of deacons, saying that
deacons are to be "blameless , . . not slanderers . . ." (5:2).
Ignatius used it as a substantive twice. Concerning his expectation
of martyrdom, he wrote in his epistle to the Romans, “Let there come
on me . . « cruel tortures of the devil, may I but attain to Jesus
Christ!" (5:3). Also, in writing to the Smyrnaeans of the honer
due to the bishop he said, "He who honors the bishop has been honored
by God; he who does anything without the Knowledge of the bishep is
serving the devil" (911). Clement also used it in this way when
writing on the need of striving. "I have not yet escaped temp.4t10n,
but I am still in the midst of the devices of the devil . . .
(IIClement :1842):: . (A &G,y Ps181).

NT

The use of 61aBoAo¢ in the New Testament develops the character
of Satan as the great Accuser in a very interesting manner. It re-
veals his mastery in the art of deception through the use of slander,
both blatent and implied, direct and indirect. In Watthew's gospel
there is an open manifestation of the Devil as he uses slander in
temptation. He first slanders the individual's standing, or his re-
lationship with God. In this case, it is the Sonship of Christ ,
(Matt. L:13). Secondly, he directs his accusation against the care
of God for His own. In essence he says, "jump off and see if God
will really protect you!" (Matt. 4: 5,6). And finally, the Devil
slanders God's rignt to be the sole object of the worship of men.
"All these things will I give thee if thou wilt fall down and wor-
ship me" (Matt. 4:9,10)., Satan, through slander, would have Christ-
ians doubt their positicn, or become proud and self-reliant in it;
doubt God's care, and attempt to test it in unbelief; or doubt God's
right to our undivided affection.and worship, and give ourselves to
immediate self-gratification.

+ is interesting to note that as the Accuser, the Devil still
uses illness to oppress men. In Acts 10138 it is written that Jesus
“went about doing good, and healing all that were oppressed of the
devil ., . ." The book of Job tells us that Satan uses illness zs
a primary weapon of slander against God. Through it he seeks to
get men to "curse God to His face" (Job 2:5). Another weapon of
the Devil in his slander is that of other men. On the isle of Paphos,
Paul had been witnessing to Sergius Paulus, the deputy of the country,
"who desired to hear the word of God. But Elymas the sorcerer (for
so is his name by interpretation) withstood them, seeking to turn
away the deputy from the faith. Then Saul, (who is also called Paul),
filled with the Holy Ghost, set his eyes on him, and said, O full of
all subtility and all mischief, thou child of the devil, thou enemy
of all righteousness, wilt thou not cease to pervert the right ways




of the Lord?" (Acts 13:18-10). Here a man was used as a tool *o
turn an earnest seeker of the truth away from the truth through
slandering the Word of God. Another instance of Satan using men,
which parallels the role of Haman in Esther, is found in IT Tim.
313, where Paul tells Timothy that in the last days man shall be
“false accusers, incontinent, fierce, despisers of those that are
good," exactly as was Haman in his hatred of God's people,

In the Expositor's Greek Testament, Nicoll points out that the
term as used in II Tim. 313, is not in reference to males, but to
the entire human race, Gvdpwnoi, in the last days. He also says that

women are more prone to be "false accusers" than are men, which is
interesting considering that the woman began the fall of the race
through believing the false accusations of Satan against God's
Word, and God Himself (E.G.T., IV, p. 116).

GENERAL INFORMATION:

6u[u6v|ov is the neuter of Sawpbviog,a,0v which means "divine.”
Its general definition in Classical literature was of Deity, or an
inferlor divinity (a demon). The Biblical definitions include
"heathen deities and false gods" in the 0ld Testament, and “evil
spirits and demens" in the New Testament (A. & 3., p. 97). "The
etymolosy of Galuwv (the word from which baipdvioy has its origin)
is unceriain. The root 8AI is basic (cf. bailopas ), though the
sense is doubtful. W. Porzig is verhaps right in suggesting de-
struction or rending apart, and therefore in his conception of the
Saluywv as that which consumes the body" (TwNT, II, p. 2). It is
interesting to note that the demons in the New Testament were gen-
erally connected with severe illness in those who they pnossessed.

Cther words built off of the same root include: &alpwv, which
means "demon or evil spirit" (Matt. 8:31); baipoviZopas , which means
"be possessed by a demon” (Matt. 15:22); Saipovidione, which means
"demonic {in origin)" (James 3:15); Seiocibaipovia, which in a good
sense means "fear of, or reverence for the divinity," in an unfavor-
able sense means "superstition,” and in an objective sense means
"religion" (TWNT, II, p, 2) & (A. & G PP. 168,172). The Hebrew
equivalents for baiuoviov are TW, & "9R(A. & S., p. 97).

CLASSICS:

Saiubviov is quoteable since Homer. As early as the fifth
century B.C, Herodotus used it in his Histories for a "Divine
power," which the Athenians say was the destruction of the Attic
army. In the fourth century B.C. Plato, in the Symposium, used
it to represent the mysterious agencies and influences by which
the gods communicate with mortals, when he wrote that “the whole of
the spiritual is between divine and mortal." Again in the same
century, Xenophon, in his defense of Socrates, who was charged
with being guilty of corrupting the youth by teaching them not to
believe in the gods the state believed in, but in new ones; in his
Memorabilia wrote that "the indictment against him was to this ef-
fect: Socrates is guilty of rejecting the gods ackncwledged by the
state and of bringing in strange deities” (A. % G., p. 168).

LXX

In the Septuagint 6aipdviov has general reference to heathen
deities and false gods. In Psalm §5(96)15 it is used for idols:
“Fer all the gods of the nations are idols." Also, in Psalm 105
(106):137, the same word is rendered devils (the word "devils as is
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used throughout the King James Version is to be undersiocd as
meaning what we refer to as "demons," since there is but one true
devil, Satan himself): “yea they (Israel) sacrificed their sons
and their daughters unto devils;" and rightly so, for in Deut.

32:17 it is written that "they sacrificed unto devils, not to Ged."-
It is interesting to note from these references that whoever does
sacrifice to an idol, whatever form that idel, whatever form that
idol may take in the life, that person is sacrificing to demons

and not to God; whether the sacrifice be one's time, money, or

even so precious a thing as one's own offspring (H. & R., p. 283).

PAPYRI

In the magic papyrus of the fourth century A.D. there is a
warning put forth by the writer to one of his friends. "Listen
to m? and turn away from this demon" (M. & M., p. 135), (Custer,
Pe 7)e

EARLY CHURCH FATHERS:

In The Shepherd of Hermas, &aipdviov is used of the evil spirit
of slander. Hermas exhorts the reader not to speak evil of anyone
and not to listen to those who do. He says that "evil-speaking
is wicked; it is a restless devil, never making peace, but always
living in strife" (Mandate 213). In the Epistle of Barnabas there
is a discussion of the vain hope which the Jews placed in the
building of the Temple, and that the Temple is now being built by
God in the hearts of believers. However, he points out that God
has not always dwelt in the hearis of His people, and he states
that "before we believed in God the habitation of our heari was
corrupt and weak, like a temple really built with hands, because
it was full of idolatry, and was the house of demons through do~-
ing things which were contrary to Cod"™ (A. & G., p. 168).

NT:

In the New Testament the term 6aiudviov is often ascribed to
the demons who possess human beings. Two examples of this usage
are found in Mk, 1134 and 39. In both instances Jesus was going
through Galilee healing those who had various diseases and he "cast
out many devils (again this has reference to what is now understood
to be demons).” In Matt. 10:8, Jesus, having commanded the twelve
disciples to go unto "the lost sheep of the house of Israel" and
preach that the kingdom of heaven was at hand, also commanded that
they should "heal the sick, cleanse the lepers, raise the dead,
and cast out devils.”

Demons also possess men indirectly by receiving their worship
through idolatry. In Paul's letter to the Corinthians concerning
this subject, nojice should be taken of the direct parallel with
the uses of Oaipoviov just mentioned in the IXX. In I Corin. 10:
19-21 he writes, "What say I then? that the idol is any thing, or
that which is offered in sacrifice to idols is any thing? But I
say, that the things which the Centiles sacrifice, they sacrifice
to devils, and not to God: and I would not that ye should have
fellowsnip with devils. Ye cannot drink the cup of the Lord, and
the cup of devils: ye cannot be partakers of the Lord's table, and
of the table of devils." "It ie a great mistake to imagine that
back of idolatry . . . there is nothing but an empty vacuity.
Something does exist, something that is far more terrible than
these pseudo-gods, namely an entire kingdom of darkness which is




hostile to God, a host of demons . . . who are ruled by the great-
est of their number, namely Satan" (Lenski, p. 415).

Not only do demons possess men directly through possession and
ldnlatry. they also are tne agents of the dissemination of false
doctrine. Paul writing Timothy steted that "the Spirit speaketh
expressly, that in the latter times some shall depart from the
faith, giving heed to seducing spirits, and doctrines of devils,"
(II Tim, 411). This is a subjective genitive which indicates
that the demons are doing the teaching. And finally, James teaches
us that the demons are the source of "bitter envying and strife"
(James 3115). (A. & G., p. 168),

SUMMARY:

618BoAoc then has reference to a slanderer who opposcs men,
usually godly men, and more specifically it is used in reference
to the Slanderer and is rendered "the Devil." Saipdviov is not
used for men, or Saten, but rather for spirits which possess men
and are also the agents of power and false doctrine for Satan
himself, J. K.
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allnun0z

Genersl Informztion. A general definition is "one who eerves {0 relieve -
the needs(eepecially the temporal neece) of the church with comparative
diercgard for his own interests. The etymology is unknown. The Hebrew
equivalents are (1) 1M1 (2) W (AS, 108). iteferences in

LAX include Esther 2:2; 6:3,5(for lst Febrew equivelent) and Esther

11103 2:2; 6:3(for 2nd aquivnlent;. liords off of the same root include
biaxovéw (minister, do service) and diaxoviopat (%o roll in the
dust-~Fippocrates' Lpistolai(emiotoAatl ). The term is used in Esther

6:3 to denotc servents that minietered unto the king.

Claerical CGreek Usases. Ferodotus in kis Vita Homeri in the fifth century
B.C, uged the term in the context of a servant. An early Creek inscription
ascribes o relirioue denotation to the term by rendering it "attendant"

or "official" in a temple or religious guild. In his Politicus Plato

in the v/iv D.C. used tle term ae an adjective meaning "servile,"
"menial." (LS, 398).

Papyrolosical neferences. 4 first century B.C. inscription listing the
dedioniors of = sintue to Hermes are called xopdntopeg 1 xfipuxeg
and gyfiyovos  + Theee men held various offices. 4 liet of temple
officials include HAYEICOG . . 6tgxov0( + Greek inscriptions from

ii/i B.C. refer to a "college" of 61axOV0F  headed by & tepeEvg,
serving the Creek gods ferapie, lsic, efe. In the inscription tws Jraxavol
spd a female biaxovog gerve witi. a LEPEVC and a lEpPELA TWY
bwbena Gedv (i3, 149).

Usee in the Church Fathers. Polybius and Lucian, both of the second cent.
A.D, uzed the term to denote "a waiter at table.” Fhilo(i &.D.) and
Achilles Tatius(iv A.D.) uses the term to denote a "servant of the
church,” Josephus aprlies the term to Jesus' followers in general

(Joe., ant. 8, 354). Joserhus in Ant. I, 298, also used the term to
denote a governmental authority as a “helyper," and “ageant" of God

(4G, 1£3-84).

Users in the llew Testament. The term means "one who executes the commands
of another, esp. of a muster; a servant, attendant, minister" (Th, 138).
Ft. 20126 pointe out parazdoxiczlly that cervitude is the criterion for
greatness. See also Kt. 223133 Kk. 9:35, vwhich use the word to describe
someone Wwho serves another's interests with corparative disregard for
his own. Atﬁxcvo; ic used in relation to those who promote the
interests and well being of the church, Christian teachers, etc.(Col.
1:25; 1 Cor. 3:5; 2 Cor. 6:4; I Thess. 3:2). Atdxovog also refers

1o the office of & deacon as one who has charge of ministering to the
needs of the poor. As such he collects and distributes funds for thie
service. Similarly, a ceaconness has charge of ministering to poor or
sick women(Phil, 1$1; I Tim. 3:8, 12; Acte 6:3; Ro. 16:12) (Th, 13E).

AOYAOZ

Generel Informztion. A4 general definition of BoUAog it "one who is a
slave to a superior and vhose will is thus swallowed up in the will of
his mester. lost derive the word from 5&w (to tie, bind). Some derive
it from AAx (to ensare, capture) (Th, 157-58). ‘O GoGAo¢ nearly
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III.

1.

1R
always occurs for T2 . LXX uces include le. 252445 Jo. $:23;

I ki. 3:9; Ke. 136 (HR, 346-4E). Le. 25:44-4€ demonstrates the lowliness
of the 606&0; « Slaves were not ito be tzken from among the Jews, but

“from emong the hesthen und strengers. ‘4 gobAo ic used primarily

for Ly (ac, 122). tords frum the same root include
boukuymyﬁu (enslave, bring into cubjection), gguactia  (rlavery),
bovAevw  (ve @ slave, be eubjected) end sofan ?female slave).

Tre last of theee was an "orientul expr. used by one of humble stztion
in addressing one of higher rank or the Deity Luke 13138, 48"(4iG, 204).

Clag:zical Creek Uses. Thucydides in v B.C. used the term to denote one
who is "born"™ o bondwan or slave, &s opnosed to one who is made a slove.
Chrietiane become bondslaves to Jesus Christ through being born ugain,
The term is oproeed to oean61n< (master, lord). A preacher who acts
a8 a despot is not serving God or ihe church of Jesus Christ. Herodotus
(v B.C.) in Vite Fomeri, uees the term to describe Fersians and other
nztions who were under the rule of 2 despot. As an adjective 605&0(
means "slavish, servile, subject" (LS, 447).

Papyrolopricel iteferences. & FPhrygian inscription refere to a certain
E0UAO ze a “elave of the Eugeror." LiX uses the term io denote

the dicstance between God" and men(3epaniv rives pla_ce 1o olxﬁ’tn( ’
w¥kich rives place to Tai¢ s which gives place to SoUAog¢ ). although
not found in the N.T., the adj. SouAixde ie very common (I, 17C).

Uses in Church Fathers. Philo and Josejhus(both of the 1lst century) denote
the term ag “"slave." "Servant" for "elave" is for the most part peculiar
to the Eiblical trenelcotion. "Cervent" denotee one who is & slave to
another. Chrysortom(i/ii A.D.) and Josephus(Ant. 16, 126) use the term

as an opposite of EAebdepog y & free man. Josephus(int. 20, 181)

uses the term in contrast tuv the master (10, 204).

Uses in the llew Testament. In Luke 123146 GoUAocg ie properly the
antithesis of wVpi1og¢ 4 in vhich the former ie the "bond-man" and
eifnifies a permanent relation of servitude to another. The will of

the servant is comrletely swellowed up in the will of his lord. Eis
eervice is one of constraint, obligation. The term is distinet from
Giaxovog 3 in that the former refers to a stzte of rervility,

while the latier represents a servent in his activity for work{Erh.

3:7s Col. 1:233 2 Cor. 3:0). The distinction is brought out in ihe
paratle of the marrisre sup er(Nt. 22:2-1&), in which some servants

( Godros ) tring guests in and other eervents( 61&xovor ) expel

the guest who had no wedding garment. Human servante of Cod( bobao )
are responeible for tringing men into the kingdom, while angels

( diaxovos ) as God's meccengers of judzment as well as blessing(Heb.
1:14) exclude unqualified guests from God's kingdom (Trench, pp. 30-23).
The term is used of the apostles (Cz1. 1:10; Phil. 1:1; of teachers and
preacters (Col. 4:21; 2 Tim. 2:124; Jude 1) (Th, 157=58) (Th, 157-58).
Cal. 1510 is an important pascoage in the light of the general definition.
In effect Paul is saying, “"For if I yet pleased men, I would be a
disotedient slave, ignoring the will of my master."

1KONGHOZ

Cenerzl Information. A general definition of the term is "a cubordinate
whose superior entrusts to him the care of lLis family, servonts, and
housekold effaire. The term derives from olxog (house) and vEuw (to
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denl out, distribtute, disyonce).(Ls, 969). Cp. 0110V0p§9 (to manzge,
look after) (Lt, 1005). The lLielrew equivalent is e b e .
Uses in LXX occur in Isa, 36:3,22; 37:2 (ER, 973), in vwhich Eliakim,
Hilkiah'e son, serves over tlie Louschold of hing Hezekiah.

Clasricel Greek ilges. In fhe .emubliec (iv B.C.) Flato uses the term

to refer to a manager. Aristoteles(iv F.C.) in his Politicc does the
sene. aeschylus(vi/y 3.C.) in Azencmnon uees the feminine form to refer
to r homzeleejer (LS, 1005).

Ugeg in the I'apyri. 4n inscription dated AD 172 comments on the literal
mecning of ibe Lerm {eteward) es found in Iuke 12:42 and I Cor. 432.
The inrcription »reods, "to Vert . . o 4, steward c¢f Flavia Epimache and
of the property formerly belonging to Julia Kallinis, from Didymus,
tuilder”., The term comronly meant "itreasurer" in both Ptolemaic and
Roman times. Cp. ko. 16:23 (i, 442-43).

Uses in the lew Testument, The term refers to 2 manager(usnally a
freed-men or sleve, vhom tlhe master of the house charged with the
responsitvilities of disbureing finences as vell as goods to the other
gervantn andéd even to children not yet of ege&LL. 12342; 1 Cor. 4123

Czl. 4:2). Cod wede the erostlec stewards( oixovduoug ) of the
mystericz of Cod(I Cor. 431}, in that they received the mysteries from
Ilim and vere to dispense then to otlers. The seme thing ie said of
birhope(Titus 1:7) and of Chrisiiens in general in the exercise of their
spiritual gift (1 Pet. 4110-11) (Th, 440-41).

S gy
YIHPETHY

Cenerel Information. Definition: "An essistant who stands rezdy to

execute ihe orders of hie superior. The word derives from vnd (under)

and Epgne (from tofoow ——to row) (Th, 641-42). Febrew equivalents
include a) TENS “ee Tpe, 32155 and (2) L TN - Fr, 14135.
Yords from the same root inclucde bunpétew (to row) and bmnpétnaig

(2 eervice or attending, service.).

Clesricel Creek Uees. hecchylus(vi/v D.C.} in Promethens Vinctus uses
the term to deccribe any subordinate relztion (“Hermus ie u. of God").
Sovhocles(v BE.C.) does the same in Oedirus Tyrannus ("the Jelihiens ore
@otifov UmnpEtal »). Meto (v/iv D.C.) in ibzedo applied the
term to the agcistent of the Eleven vho cerved 2e the Stete's executione-
ers. Greekr inscriptions of the iv D.C. 2pply the term to & petty

officer of the Council (L&, 1872). Thucydides used the term to refer

to ™the servant vio atiended eack mon-at-arms to carry his bageaze,
rotions end thield . « " (LS, 1561).

Uses in the l'apyri, A papyrological refercnce of B.C. 113 refers to a
VTTPETNE 2e an "assistant of the cultivetors of the scid(ierkeosi-
rig)." & 3rd cent. A.Dl. reference uses the term to denote “an officer" —-
"Ieliver up to my officer whom 1 have sent Pachoumis. See that you do

not detain the officer” (M7, 655).

Uses in the Church Fathers. Philo(i/i.D.) used the term to denote a
servini, lelper, ascistont, who serves 2 master or superior. John Kark
ves & UmMpéIne of Poul and Earnebas(&cts 13:5). Maximus Tyrius
ii/ A.D.} applied the terwm to servanis of a board or court. It is aleo
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, ured to refer to a synagogue attendont(Ronan~Jewish grave inscriptionu)
(A0, 850).

V. Utes in the Tew Tectament. The torm wos originzlly o military term to
denote a rover, as distinguirhed from & eoldier. The vord then came to
dcnote one vho performed any stroug and hard laborj then a subordinate
who waited to execute the order. of his superior, n o:'c‘aerly‘ rho’
waits on & commender during wartime. In thig sense [erk was a VATPETING
(Acts 13:5) to Paul and Barncbes. See aleo bt. 51255 Luke 4:203 Jn.
T:3%2; 1£:18; Acte 5:22. Thet there is c eignificont dietinction between
600A0 end dmnpétng is clear from John's juxtaposition of the
terns fJn. 18:16). “j_"j'[np::'c'rl( ie much more closely allied with
61axoyo4 s the maiu aistinction between them lying in the official
chzracter and function of the Hmnpérng E'I‘rench, 33-34). The term
denotes the officer vho execute¢s penalties(lt. 5:25; the attendanis
of a king(Jn. 18:36); the servents or officers of the Sanhedrin(iit. 263
58); the attendent of a synagorue(Lk. 4:20); of anyone who minicters or
renders service(acts 13:5); any one who aids another in any work; an
assistant(icte 26116). JDC
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bOX I LaZw L1

bewipdrw Means to "test or examine." Other words built off of
i the same root are om‘”.cf (tnﬁ(horthy). abox\pog (ot trustworthy),
vowph (certifying), Loxaﬂl(v (tested, genuine), anctoxipaZw (to find
unworthy), and goxinéoia (testing). The stem of the word is Soxi
(watching). Its Hebrew equivilant is (V2. TWNT pp. 255-56 vol 2

Classical Use

The orator Isocrates used boxip&Zw in the sense of to "assay,
test.” (Iqocrateq 12.39 ca. 400 B.C.) b6oxip&Zw is used in the
sense of "to 'test' an orator's right to speak. (Anecdota Graeca
V 1 310) Lysias used bnn.pugm as a political term, "Approve after
scrutiny as fit for office.” (Lysias 15.6 V B.C.) 1n the passive
form Lysias uses the word with the idea "to be approved as fit."
(Lysias 15.6 V B.C.) Aristophanes uses the word in the sense of
"to examine or admit boys to the class of or to rights of manhood.”
(Aristophanes V. 578 ca. 400 B.C.) The word has the idea of exam-
ining or testing with the result that a decision is made on the
basis of the examination. ‘It has the idea of "proving." LS p. 442

LXX

In Judges 7:4 God "tries" the men at the water. beoxipd abredg
not exeiBev. In Job 34:3 "the ear 'trieth' words, as the mouth
tasteth meat," In Psalm 17:3 it is used, "thou hast proved mine
heart." It is translated "examine" in Psalm 26:2. &oxipacdév e,
wvote. It is used in Jerimiah 7:27, '"Lhave set thee for a tower
and a fortress among my people, that thou mayest know and 'try’
their ways. There are numerous other references to oce¢wipiZw in the
Septuagint. The word still has basically the same idea in the
Septuagint as it has in classical literature. It is an examining
or testing with a decision resulting on the basis of the examination.
It has the idea of proving. HR pp. 339-340

The Papyri

The papyri also uses powiplzw in a similiar fashion as the
classical literature and the Septuagint. xath To &ixatdtatov
boxipdoer & wpatiotes |Emictpatnyo) ¢ "his excellency the epistra-
tepgus shall sift the matter with the most equity." (Catalogue of
Greek Papyri in John Ryland's Library, Manchester II. 114, A.D. 267)
In the earliest known marriage contract, Elephantine Papyri 1 (B.C.
311-310) differences between husbands and wives were settled hv
three men, "whom both have 'approved. OUg Gv tonipaZiot QL261EQCH »
"In the inscurr indeed the verb is almost a term. techn. for passing
as fit for public office." There are numerous other references to
Gowipazw in the Papyri. The basic idea of the word is still an
examination or testing with a decision made which is based on the
results of this examination. MM p. 591

Early Church Fathers

Josephus gives GoxipdZw the idea of "to put to the test, examine.
(Josephus, Antigquities 1,233; 3,150 I A.D.) This is the way the word
was often used during the time of the early Church Fathers. Clement
gives it the idea of to "try to lure.”™ (I Clement 1:2, I A.D.) It
is in a secular sense, used to describe "the examination of candi-
dates for the diaconate.” This word also has reference to "accept
as proved, approve." (Josephus Antiguities 2, 176, Vi 161) This
word has the idea of to examine, or put to the test with a decision



based on the examination. It also seems to sometimes have more
emphasis on the result of the test, or examination, usually in a
positive sense, than it did in the classical use, Papyri, or the
Septuagint. AG p. 201

New Testament

In Luke 14:19 a man wanted to "prove" his oxen. In I Timothy,
3:10 the deacons were to be "proved." These two verses show boxipaZw
as meaning "put to the test." In I Corinthians 3:13 the fire shall
"try every man's work of what sort it is." It has more of the idea
of "accepted as proved, approve” in II Corinthians 8:22. "And we
have sent with them our brother, whom we have oftentimes proved
diligent in many things."” In Romans 2:18 it has much the same idea.
"And thou knowest his will, and approvest the things that are more
excellant.” Basically in the New Testament this word means "to
examine or put to the test," or "to accept as proved.” This has the
idea of accepting as having passed the test. AG p. 201

e 1 paZw

The word mMEip&Zw means "to make an attempt,” "to test someone."
It occurs in very few non-biblical pieces of literature. Other
words with the same root are reipa (an experiment, or trial, whether
good or evil), wxeipaw (to try or attempt), 7eipaouhc (medical exper-
gments) 5?&1n60;r( (untempted, untried, without experience),
exnetpaZw (to put to the proof or test, make trial of, tempt.) It
comes from the Greek word nep. The Hebrew equivalant is 7107 pi.
TWNT vol 6 pp. 123-136

Classical Use

The word ueipdw is used in classical Greek to mean "to attempt
or strive.” It is used most commonly in the middle and passive in
the sense to "try someone, or put somecne to the test."” It is
almost always used 1n the expression of distrust, (Homer 1liad,
10,444) =eipnentov épelo.This word means to test, or be put to the
test, with the tester often hoping for negative results. TWNT vol.
B P

LXX

In Genesis 22:1 God “tempts" Abraham and tells him to offer
Isaac. In Exodus God “proves" Israel "whether they will walk after
my law.” In Exodus 17:2 the children of Israel "tempted” God. The
queen of Sheba came to "prove" Solomon "with hard questions.”

David asks God to “"prove" him in Psalm 26:2. The Septuagint seems
to give REipaZw the idea of to examine or to test. Sometimes God
tests people and sometimes people "tempt" God. HR pp. 339-40 vol 1

The Papyri

The late prose form of Teip&Zw in the Papyri always has the
idea, even when used in the general sense of "try" or "test" of
prohibition. “Namertes being congratulated on [the multitude of
his friends asked the spokesman i Gexipiey axe; TOVLI TMELPAZETAl
(Plutarch, Moralia 15, p. 239 a) neipazw, is used in an evil type
sense xceohou oe XaTETOEYDVY Th Si1dveia gaAloTa XaT& TRV REIPGLOVIDY
ﬁGva gfgnpa bodtwy « (Vettii Valentis Anthologiarum Libri p. 176)
AG p. {]



Early Church Fathers L3

The word e 1parw means during the Early Church Fathers "to put
to the test," expecially in a hostile sense. (Herodotus VI, 82 _
I A.D.) It is used "to test whether a city can be taken." %Eipav
1f¢ 16A1¢. During this testing, the obvious hope of the testers
iRng{ the city will fail the test and be weak enough to be taken.
MM

New Testament

The New Testament uses icipdZw as simply an attempt, in Acts
9:26. In 11 Corinthians 13:5 Paul tells us to "examine" ourselves.
The sense here is merely a testing. It also has the idea of "to
bring out something against someone who is being tried." This word
is used when the Pharisees are said to "tempt" Jesus. The scribes and
the people are said to "tempt" Jesus on two occasions. The most
common use of wneipaZw in the New Testament is simply the enticement
to sin, Christ was "tempted" in the wilderness by Satan. (Martt.
4:1-11) Man is said to be "tempted." Hebrews 4:15 says that Christ
was "tempted” in all points as we are "yet without sin.”™ James 1:13
says that 'God cannot be tempted with evil, neither tempteth he any
ng.“ Nowhere in the New Testament does God neipaZw anyone. AG p.
24

Conclusion

owipdZw and ne10aZ%o often mean exactly the same thing. They
both can mean to try or prove or test. But there is sometimes a
distinct difference in the two words. This is clearly seen in
Hebrews 3:9. “"When your fathers tempted (neioaZw) me, proved
( boxipaZsd) me, and saw my works forty years.” The distinction in
this verse is between the actual testing (meipdZw), and the proving
( bowspazw , which has more of the idea of the results of the test.
Also wagiptZw has many times the idea of enticement to sin. God
never mecipazus anyone. (James 1:13) bowipaZw can never be used by
Satan because he never "proves that he may approve, nor tests that
he may accept. T pp. 278-281

JWF



alkudv , Suolvpua
GENERAL INFORMATION
“Image" or "likeness" are mganings of two Gregk synonyms, OHOIwaﬂ

and elnwy . bBinwy comes from tirw(to yield), Cpoiwupa from rponow
(to make like, to compare). The Hebrew equivalents are elxdve
+C 2 3dpoiwpa v 1T b4 e e (Th pp. 175, uu5 LiL6),

Words nith common stem as these two synonyms include:un:nxw
(to submit), dpoiwgig (likeness), Guoiazw (be like), duporomavfig
Elike in every way), §pc.o; (of the same nature as), opo1dtn
likeness).gpvofem (to say the same thing, i.e. to confess? (Ls)

CLASSICS

Euripedes (Five B,C., Helena,?7) usedcixdv for “'likeness'
to Zeus®' daughter"; (Hercules Furens, 1002), for a "'Shape' (which)
came,--as seered unto our eyes, Fallas with plumed helm ,..."
Thus it referred to a phantom, or an "imaginary form" (Plato,
Five-Six B,C.,, Respublica, 588b), also an "image in the mind"
(Euripedes, Troades,1178). S).

Flato used this word to describe "the reflection of the sun in
the water” (Fhaedo, 99d--Trench, gn 47-48), or as the image in a
mirror (Respublica, 402b--LS, p 485); Eurlpedes (Vedea, 1162),
“And by a shining rirror ranged her tresses, Smiling at her own
phantor imaze there." (Emphasis own).

Eixlv was a “likeness, or image, whether picture or statue"
as used by Herodotus, Five B.C.,, 2,130,143 (LS,p 485): also in
7.69: "Arsares, son of Darius and Artystone dauyhter of Cyrus,
whom Darius loved best of his wives, and had an iwag made of
her of harwered gold,"”

‘Ouci6w the verb from of our second word, Plato used to mean
"to assimilate, to make like" (Respublica, 393c) He usedouoiwpa
to mean a "1ikeness or something made to look like" in Phaedrus,
250A:1", , .but it is not easy for all souls to gain from earthly
things a recollection of those realities , . . to have forgotten
the holy sights they once saw, , . . .Few then are left which retain
an adequate recollection of them , . , but these when they see
here any likeness (okonuua) of the things of that other world, are
stricken with amazement . , ., ," Also observe its use in the same
work, 250B: 'Now in the earthly copies of justice and temperance and
the other ideas which are precxous to souls there is no light, but
only a few approaching the images (opoiwpa ) through the darkling

rgans of sense behold in them the nature of that which they imitate.®

LXX

In the Septuazint, eixdv was used almost exclusively for the
actual object or statue, (I Kg 6111; IV Kg 11:18; II Ch 33:7;
Ez 7:203 etc,) whereaQOgOLw“G was used both with the concrete and
abstract ideas (I Kg 6:5; II Ch 4:3; Ez 1:4,5,16,22,26; Da 3:25).

“Tselem ., , ., (Hebrew), a representatlon answerlng to the Greek
eixwv, irage, is the word used in Gen 1126 273 513 and 916 ., . i

The word opoiupa means a resemblance or flgure whether bodily or
moral.” (Girdlestone, p 306) e
Deuteronomy 4:16 18 uses both words in the LAX., Here,€ixwv
again refers to the statue itself,opoiwpa <to the appearance or form
of the statue, II Kings 11:18 says in part: . , . his altars and
his imazes (eixdv ) brake they in pieces thoroushly . . . ."
Obviously our first word is used in a concrete sense here, Then
note in II Kings 16:10 where CpoldFa is used like this: " ,
and King Ahaz sent to . . . the priest the fashion of the altar, and

the pattern of it . ., . . " The usage is clearly abstract here,
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referring to the altar's form. The great image which Nebuchadnezzar
paw in his dream was egiwxdv (Dan 2:431), The "form of the fourth"
person in the fiery furnace being "like the son of God" (Dan 3:25)
is dpoiwpa.

It is important to consider briefly the use of these images
in the 0ld Testament. For example, they were bowed down to
(Isa 46:€), worshipped (Isa 44:15), pra{ed to (Isa 45:20), unable
to save (Isa us.zo?. made by man (Isa 44412-15) and trusted in
(Isa 42:17). Theserfalse forms of worship are fakes of the true,
Christ, the very image of God, is to be actually bowed down to
(Phil 2:10y Isa 45:23), worshipped (Rev, 5:14), prayed to (Rev 5:18),
ablé to save to the uttermost fHeb 71253 Isa 45:22), begotten of
God (Jn 3116), trusted in (Gal 2:16).

‘Upofopa is thus defined as "that which is made like something®
whether concrete or abstract. (AS, p 317). aiwdv "Is a derived
likeness and like the head of a coin or the parental likeness in a
child.* (AS, p 131). Thus it points back to the original.

PAFYRI

There were several uses of £ixdv found in the Papyri, It
was used "for the description of individuals in official documents,™
for example, "a bill of sale of a female slave,” (M¥, p 183), Thus
it spoke of a kind of resume of the individual concerned. It was
used for "a portrait;"” e.g. "a soldier son writing home to his
father from Italy adds, 'I send you a little portrait of myself at
the hands of Ectemon.'" (NV, p 183), It alsoc referred to "a statue
of Ptolemy being erected.” (NM, p 183).,

‘Opotwpa "as distinguished from €iwdv , which implies an
archetype, the 'likeness', or 'form’, . . . may be accidental, as
one egeg is like another." (WVNM, p 449),

CHURCH FATHERS

The church fathers drew definite distinctions between the
two synonyms at which we are looking. (Trench, p 47). One reason
was to oppose the Arian heresy which said that Christ "may be called
God, although not God in the full reality implied by the term."
(Intro, Lect, in Svstematic Theologzy, Thiessen, p 284), They
disbelieved 1In the eternality of Jesus Christ, Himself beinz a
created being. Thus the meaning of words became very important.

The church fathers maintained that "eixi&v , , , always assumes a
prototype, that which it not merely resembles, but from which it is
drawn , ., ., ." (Trench, p 47), “But in 6upoiwpa or oGpoiwoi¢ , while
there is resemblance, it by no means follows that it has been
acquired in this way, that it is derived: . . . as there may exist

a resemblance between two men in no way akin to one another, Thus,
as Augustine in an instructive passage brings out (Quaest,lxxxiii,74),
the 'imago' (eiwdv ) includes and involves the ‘'similitudo,' but the
*similitudo’ (dpoiwoic¢ ) does not invelve the 'imazo.'"(Trench, p 48),
Thus recognition of these distinctions enlightens the reader when
he sees in II Corinthians 4:4, "Christ, who is the irmage (eixdv )
of God," and Colossians 1:15, "(the Lord Jesus Christ) who is the
image (eiwudv ) of God," Therefore Christ is not merely the likeness
of God because He did things the way God did them, but because He

is by nature, very God incarnate.

The other reason these words became significant was their use

in Genesis 1:26, "Let us make man in our image (eixdv ), after our
likeness" duciwoi¢ ). While some saw no particular reason for
their use here, "the great Alexandrian theologians taught that the

eiudwas something in which men were created, being common to all,
and continuing to man as much after the Fall as before (Gen 9:16),
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while the dpofwoic was something toward which man was created,
that he might strive after and attain it." (Trench, pp 49, 50).

NEW TESTAVENT

In the New Testament these words open up fresh meaning, Again,
Golgssians 1:15 refers to Christ as the eixwv of God, Certainly
this "does not imply a weakening or a feeble copy of something, It
implies the illumination of its inner core and essence," (TDNT,II),
Kittle says that "in the New Testament the original is always
present in the image.” (TDNT, II), Thus in Matthew 22:20, referring
to a Roman penny, Jesus asks, "Whose is this image (eixdv)?" This
does not only point back to the original, it presents the thought
of ownership! And as Lenski points out by observing the use of
"Image" in relation to "firstborn" in Colossians 1115, "the eternal

Son born of the Father is 'the image' of the Father ., . . . Man
was created (not born) in God's image. WMan thus had the image, was
in it, but was not the irage." (L, 50).

Also significant is the use of opolwpa in Philippians 2:7,
where Christ is said to have been "made in the likeness of men.,"
Because the word giudv 1s not used, it is obvious that Christ did
rot lay down His Divine Irmage, but remained as Deity in the full
sense, and yet He resembled man in bodily form in sinless flesh
irsofar as His gixjv as the Son of God was not changed, Because
of the Holy Spirit's careful use of words in this passage, the
sinlessness of Christ is upheld, while at the same time teaching
the humanity of Jesus Christ.

Again, consider Romans B:129--"for whom he did foreknow, he
also did predestinate to be conformed to the image ( giwdv) of
his Son , , ." "This conformation to which we are predestined
involves the reception of a form that is not a mere outward
resemblance but one that is native to the essence," (L, pp 460,561),

: In order to come to a fuller understanding of the use of
ciadv in ITI Corinthians 3:18 we must consider it in light of the
verb with which it is used: "but we all, with open face beholding
as in a glass the glory of the Lord, are changed (uetapdpgoapatr
into the same image from glory to glory, even as By the Spirit of
the Lord." Also give thought to the following sequence of verses:

Ft, 17:12--And (He) was transfigured (petapdpgoapas ) before
them , . '. His face did shine.as thesun . + .+ *

Rom, 1231--And be not conformed to this world: but be ye
transformed (uctaucpgoapat ) by the renewing of your mind . , ."

Phil, 2:5--Let this mind be in you, which was also in Christ
Jesus"

Col, 3110--And have put on the new man, which is renewed in
knowledze after the image of Him that created him."

This image to which the Christian is being developed by degrees
("from glory to glory") is such a marked difference from what he
bezan to be that he must experience metamorphisis, Because even
"as we have borne the image of the earthy, we shall also bear the
irage of the heavenly." (I Cor., 15:49) How does the Spirit change
us into His imaze? He first puts off the old man, i.e. being not
conformed to this world, The metamorphisis of the caterpillar
jllustrates this putting off the old man: which "always involves
the casting off cof organs required by the earlier set of habits .,..
For in most cases the structures required for the second set of
habits have already begun to form while the first set of habits
persists, but these new structures are, as it were, sketched out in
erbryonic tissue and packed away under a fold." (Encyclopadia
Eritannica, 1959, p. 327A). God has worked in us believers both
to will and to do of His good pleasure--we must work it out of our
- membryonic tissue" to become like His image., Another fact, relative

to this study is that atmospheric temperature effects the rate of
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metamorphisis especially in toads., Thus, the spiritual atmosphere
in which we are has a definite effect upon the rate of our changing
into the image of Christ. In heaven the atmosphere is perfect for
this to take place immediately, The butterfly illustrates to us
the concept of opoiwua + "certain species have the defense of
mimicry--that is, of looking like something else, The lappet moth
when it folds its wings and hangs from a branch, resembles a dried
leaf,* (Britannica Junior, III, p 418), Here there is no inward
or essential change, bul a mere outward mimmicking, herefore
recognize that when we are "changed into the same image" it is not
only an outward appearance, not a circumcision of flesh, but a
circumcised heart, a partaking of the divine nature, we are changed
from a grubby caterpillar, stage by stage, more quickly in favorable
pspiritual atmostpheres, to a beautiful butterfly to display and
declare the glory of God, May God use this study to help you to
yield (efww %to the Lord that you might develop into His glorious
image both in this life and the life to come,

CONCLUSION

Thus g}xHy has meant the reflected image in a mirror, the
likeness of statue, pointing back to an original, The church
fathers recognized its unique reference to Christ to show His
innate Deity and sinlessness. The Scriptures use it to describe
the end of the Christian's transformed life beginning at the new
birth and developing unto the new man.

‘Opotwua Was used in the classics in a more general sense,
rnferrgng %o a likeness farther removed and mostly unrelated to any
original, It carried the idea of "accidental" outward likeness,

Eiudv 1is the stronger, more exact likeness; wheresas
is weaker and less precise. In époiuwpa is the likeness of two books
having similar size, shape, color, and Printing, but whose contents
are completely different. Whereas in eixdv , we have two books, one
is the original manuscript, the other is its first and exact copy.

KDB



iepév & vadg i

BACKGRUUND

The "temple" referred to in the Bible was not just a single
building were the Jews worshipped analogous Lo our modern day church
building, but it was a large area containing many courts and build-
ings all having specific purposes. Before beginning a study of the
words for temple, it might prove profitable:  to obtain a helter
understanding of just what the Jewish temple was. The following
description is taken from the Thompson Chain Reference Bible, p.
307. Diagrams of the temple appecar at the end of this study.

*The building including the foyer was divided into six seperate
areas or courts, rising one above another. These are the six areas
found in the interior of the temple: 1. The Court of Centiles—
the only part to which foreigners were admitted, was situated on
the lowest level outside the sacred precincts. 2. The Sacred En-
closure—Three feet above the latter, through which all Centiles
were forbidden to pass under the penalty of death. 3. The Court .
of viomen—(sometimes called the Treasury), three feet higher, into
which Jewish women were permitted to come and beyond which they
could not advance. 4. The Court of Israel—ten feet higher, into
which male Jews had entrance. 5. The Court of the priests—three
feet above the Court of lsrael, which was reserved for priests only.
6. The House of Sod——eight feet above the Court of the pPriests,
which was divided into two compartments, the lHoly Place and the
Holy of Holies, or the Most Holy Place. Into the former the priests
entered to perform certain duties at stated times, but into the
latter only the high priest might enter, and he only once a year
on the Day of Atonement, to make atonement for the sins of the peo-
ple. The different levels of the courts and the pronibitions con-
cerning access to them, emphasized the strict class distinctions
in the Jewish system of religion.”

GENERAL INFORMATION

lepdv -This word is rendered "temple” in English translations.
It is the neuter adjective form of 1€p0C, but after the period of
Herodotus (408 B.C.) the word iepov frequently appeared meaning
"a consecrated or sacred place, a temple® (AS, p. 214). CGther
words built off this word include: iepdopai-be a priest; {epatefa=
priesthopd;, tEpeta -a priestess, etc. (1S, p. 820-3). As we said
before, VPOV comes from the adjective Ygpd¢ which meant during
the Homeric Period (900 B.C.) "marvelous, might, divine." 1n later
Classical it meant “consecrated to diety, sacred." During the
Homeric Period it was also used as a substantive meaning "sacrifices,
sacred rites, and sacred things." Then around the time of Herodotus
it was used substantivally as "a consecrated or sﬂgrcd place, a
temple” (AS. p. 214). 1ts hebrew equivalent is iy :l(bayith) (AS,
P 214).

CLASSICAL

Herodotus used the word in his historic records around the per-
iod of 484-408 B.C. He describes a great battle, and during the
course of the battle many soldiers, seeking a place of refuge, en-
ter ‘into a temple. The word }lepdy is used and it is translated
"the precinct of Zeus of Armies." Herodotus uses the word to in-
clude the whole of the temple (Herodotus 5.119), Thucydides (423
B.C.) also uses the word LEpIY Lo describe the whole of the temple.
He says, “They dug a ditch around the temple and sacred place"

(Thucydides 4.90). 1In this passage we gain a glimpse of the dis-
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ction between our two terms for temple. ;;ucya1des uses |§poy
Lo denete the "temple, ™ and the word vedy (which is a word related
closely to vaog) to denote the "sacred precinct.™ Again in the
writing of Thucydides we come across the word {epdv. Thucvdides
is setting forth a treaty agreement between the Athenians and the .
lacedacmonians,. I'he first point of the treaty deals with the "com-

mon sanctuaries”" and the word tep&v is used. In the same passage
we find a second reference in the second point. This time we come
across the word vedy once more; and again, as before a distinction
is made between Jepdv-"temple," and vefv-"sacred precinct” (Thucy-
dides 5.18). The geographer Strabo also used the word {epdv to
draw reference to the whole of the Jewish temple. In a geographical
anUunt of Judaea he makes a direct reference to the temple at Jer-

isalem using the word iepv Strabo 16.2.34). From classical liter-
ature we begin to see that lspov carties the general meaning of the
word temple. Herodotus and Thucydides and Strabo use the word to
describe a sacred sanctuary with no clear distinction as to any
specific part of the sanctuary.

LXX

The word ¥epév is not found often in the Septuagint, but where
it is found, more light is shed upon our word. In 1 Chron. 9:27,
the historian is narrating the charge of the Levite tribe. He says
that the Levites, who were "over the chambers and treasures of the
house of God,", logged round about the house of God. This gives us
the idea that llPDV when used, bears the idea of the temple &s an
entity, just like a young scholar who is making reference to his
education would be more apt to refer to his "school” rather than
the specific classroom from which his learning comes, because the
context lends itself to a general reference. 1epov is not a spec-
ific term as such. We can again see this idea expressed in 1 Chrom.
6:10 which makes reference to the "temple that Solomon built.”

PAPYRI

Vepdv is found one time in the papyri. It is found in a letter
by a certain individual redssuring some priests of his reverence
and worship to the temple of Soknebtunis (MC, p. 300). In this
orne reference we see that when the common ordinary man of that time
period wished to make a general reference to the temple he used the
word LEPOV,

CHURCH FATHERS

There scems to be no major use of the word ‘epév by any of the
Church Fathers, probably because by this time period the temple
ceased to be of major concern considering the beginning of the new

dispensation and God's dealing with the Gentiles.

NEW TESTAMENT

*Thayer says |£pov “designates the whole compass of the sacred
enclosure, embracing the entire aggregate of bulldlngs balconies,
portices, courts, belonging to the temple (Th, p. 299). Abbot-
Smith says it speaks “of the temnle of Jerusalem—the entxre pre=
cinels, or some pacts thereof (AS, p. 214).  Trench says {epdv "is
the whole compass of the sacred enclosure including outer  courts,
the porches, porticos, and other buildings subordinate to the
temple itself“ (rfrench, p. 11). These are comments hy some of the
greatest scholars in Greek literature. But how is uspov employed
in our New Testament. We find six ways in which ltpév is used in
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the New Testament (Th, p. 299). First, it is used when speiaking
explicitly of the whole temple. This idea can be seen in bMalt.
12:6 when Jesus, addressing the Pharisees, claims to be greater
than the temple. 3Secondly, it is used in designating definite parts
of the temple. The best examples for this are the numerous re-
ferences to Jesus teaching in the temple: Matt. 25:55; Mark 12:35;
141493 Luke 2:47; 21:37; John 7:14. Jesus did practically all his
teaching in the Treasury Court or the Court of Women. Thirdly, it
is used in reference to the Court of Centiles. Examples of this
are found in Christ's expelling the money-changers from the temple:
Mark 11:15; Like 19:45; John 2:14. Fourthly, it is used in refer-
ence to the Court of women. This is found in Luke 2:37 when the
widow Anna gives adoration to the Lord. Fifthly, it is used in re-
ference to courts or sanctuaries. In pNatt. 12:5, Jesus tells of
priests in the temple profaning the sabbath. And finally, it is
used in reference to any porticc or apartment of the temple. This
idea is expressed in Luke 2:46 when Jesus was in the temple teach-
ing at the age of twelve. We can see that in the New Testament
1epdv can have various ideas copcerning the temple, but notice the
fact that each of the six ways Iepnv is used has to do only with
the unimportant parts of the temple. Not once is the Holy Flace
or the Holy of Holies mentioned. There is a reason for that and
the reason is found in the next word vabg.

vabe
GENERAL INFURMATION

V°°C-,5' ‘his word is rendered "temple" in English translations.
It is a derivative of the word valw which means "to Jjabitate.”
Uther words that are built off this word include: vadguAaE -temple
keeper; vadw -bring into a temple; vacupyde -temple-builder; vaobdpog
building. Liddell and Scott says the word means "the inmost part
of a temple containing the image of a god., 1t could also mean a
portable shrine carr Ld in the procession™ (LS, p. 1160). The
Hebrew equivalent is¢'Ml.

CLASSICAL

Polybius uses the word in his narration about Philip of Mace-
donia. Ye is recording speeches given by Chlaemeas the aetolian
and Syciscus the Acaronian at Sparta. The speeches were designed
to impeach the character of pPhilip. These men said, "his outrages
on the temples at Thermi were sufficent to prove his impiety to
heaven" (Polybius 9.30.2). ?Philip seems to have violated some-
thing very sacred and _haly to cause such strong words. In Herodotus
we find the words iped and vnd¢. Herodotus is describing the Baby-
lonian shrine which has a great golden image of Zeus. In this pass-
age we see that ipo0 is referring to the temple as a whole, and
vnb¢, which is the form of vadg¢ used by tiomer and Herodotus, is re-
referring specifically to the “shr;nc. We can sce that even in
classical writings that our words |spov and vcoc carry two distinct
meanings and we are coming across this without trying to dlscern,
at this stage, the distinctions between them, they are just present-
ing themselves in that way.

LXX

As opposed to {gpdv, vaoc is used qu;te regularly in the sSept-
vagint. Several passages speak of "the voice of the Lord" coming

il . ol
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"out of the temple:™ 2 Sam. 22:7; Is. 66:6; ete. In 1 Sam. 3:3
we nave the account of Samuel's cailing. The Bible says, “And ere
the lamp of Cod went out in the temple of the Lord, where the ark
of the covenant was . . . the Lord called Samuel."” The lamp was
in the Holy Place which was part of the sanctuary con_axnlng tre
noly of HLolies. he word vao; was used here, as oppasnd to |gpoy,

show the specific are2 of the temple, namely the inner sarctuary.
qus seemS to be the primary use of the word throughout the Septu-
agint. oUften times relference is made to the “porch of the temple,”
or "the doors of the temple:" 1 Kings 6:33; 7:21; 2 Kings 18:16.
This tells us that the Septuagint translators used vadg in Specif-
ically referring to the sanctuary of the temple. 1In Hab. 2:20 we
read, "The Lord is in his holy temple." The word used is vqo;.
It is common knowledge that the dwelling place of the Lord in the
rabernacle of Moses was the iHoly of Holaes, and here we sea th
distinction brought out. "The Lord is in his holy vab¢." Through-
out the &eptuaglnt we find conclusively that the word was used to
indicate the inner sanctuary of the temple.

PAPYRI
This word is not found in the papyri.
CHURCH FATHERS

According to Bauer the word vadg¢ referred literally to the
temple of Jerusalem, the heavenly sanctuary, of temples in general,
especially pagan, and used figuratively by Jesus, and concerning a
believer's body (Bauer, p. 535).

NEA TESTAMENT

Thayer says vaég is "“used of the temple at Jerusalem, but only
of the sacred edifice (or sanctuary) itself, consisting of the Holy
place and the iioly of Holies." Thayer goes on to say'the distinc-
tion carries throughout the Bible (Th, p. 422). Trench says 'va¢
denotes the proper habitation of God, is the temple itself, that
by especial right so called, being the heart and the center of the
whole; the hLoly elace, and the Holy of HOl;PS“ (Trench, p. 11).
There are eight ways in which the word vab¢ is used in the New Test-
ament (Th, p. 422). First, it is used with the conditional state=-
ment “of God:" Matt. 26:61; 1 Cor. 3:17; 2 Thess. 2:4; Rev. 1l:1l.
Secondly, it is used to denote the Holy Place where priests offici=-
ated: Luke 1:9, 21, Thirdly, it is used to denote the rioly of Hol-
ies: Matt. 27:513 Mark 15:38; Luke 23:45. Fourthly, it is used to
denote any temple whatever, prepared for the true GCod: Acts 7:48;
17:24. Fifthly, it is used to denote the temple in John's vision:
Rev. 3:12; 7:15; 11:19; 14:15; 15:15; 16:1, 17. Sixthly, it is used
to take the place of a temple: Rev. 21:22. Seventhly, it is used
as a metaphor to denote the company of Christians, a Christian
church dwelt in by the Sp1r1t of God; 2 Cor. 6:16;3 Ep. 2:21; 1 Cor.
3:16. And finally, it is used to denote the bodies of Christians:
1 Cor. 6119,

DISTINCTIUNS: WHAT THEY MEAN TC US

It can be seen that the distinctions between 1gpov aﬁ? vaoc
are clear, and have been clear since the Homeric period. |Bpov re-=
ferring to the whole temple, and vad¢ indicating the holy ¢lace or
the Holy of Holies. But what bearing does this have on us as stu-
dents of the Bible, as every Christian should be? To start with,
it can make passages clearer to us, or add new details which the
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English versions leave out. For instance, when Judas entercd the
temple and cast the "blood money" on the floor, the word vad¢ in-
«dicates that Judasarrogantly entered the temple which only the
priests could enter (Trench, p. 1l1). It also provides us with
spiritual insight. In Matt. 26:51 when the veil of the temple
was rent in two, it actually means the veil in the "inner sanc-
tuary" or the veil between the Holy rlace and the lioly of Holies.
This shows us that because of the permanent nature of Christ's
sacrifice, we now have access to the Holy of Holies, the place
where GCod uwells, in the vaoc. Further blessing can be obtained
as we see in 2 Cor. 6:16 that we are "the temple (vad¢ ) of the
living God. (ur bodies actually constitute the Holy of Holies
where the living God, the master of the universe dwells. We get
all of this from just knowing the distinction between lgpbv and

¢ - Lenski says, our bodies are "a holy sanctuary in the Lord—
a habitation of God in the Spirit (Ep. 2:21), a spiritual house"
(1 Peter 2:5). What a blessing can be gained by knowing this
distinction!

GEM
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xuxaq, Tovnpog

; naxbde
I. GENERAL INFORMATION

A. General Definition. The writers of Scripture used
two words in the New Testament to refer to a broad area of wickedness
and deceit normally translated as "evil." The English word "evil"
traces back in its root form to the idea of being up or over
something.(OED p.349) It means in its primary sense, "that which
is exceeding due measure or overstepping proper limits."(OED p.3L49)
It is this idem that was contained in the Greek term, xaxeg ,
Kaxdc was used as "affirming of that which it characterizes that
qualities and conditions are wanting there which would constitute
it worthy of the name which it bears."(Trench p.315)

B. Etymology. faxd¢ is the root word from which many
Greek terms are formed to refer to the doing or being of evil.
It is used and was formed as the opposite of &yaddc .(Trench p.315)
It supplied a term for the Greeks meaning "that which is the
antithesis of Good in all its principle senscs."(OED p.349)

C. Root Worads, Many words are formed from this root.
Two nouns in perticular, xaxia, meaning badness in quality, and
XAHOVPYOC 5 meaning evil doer, are formed directly from this word.
The verbs xaxdw, to ill treat, xaxonoiéw, to do evil, HAXOAOYEW ,
to speak evil, and others use this word in their compOund. Also,
the adverb waxi¢, badly, is closely related.

D. Eebrew Equivalent. The closest equivalent to xaxd¢
found in the 0ld Testament is the Hebrew wordy -1, used hundreds
of times in the 0ld Testament.(TWNT, III, p.h?B)

II. CLASSICS

The word has always been the term used by Creeks as a
general word for evil. 1In the Republic, Plato contrasts xaxog
with &yasdc, as cualities of both evil and good which are present
in man, Homer, in the Odvssey, fifth century b,c., uses it
to refer to a person's tattored garments. Plutarch refers to

a judge that wes unskillful as a xaxd¢ judge.(Trench, p.315)
In the Ilied, Homer refers to a runner who was talented, yet
{11 favoured." During the ssame time period, a young man was
eriticized by Ruripedes for having "«ax0¢ in his fortune,"
An interesting use is found in the writings of Sophocles,

A young man left home on an important missipn, failed at his
task' and was therefore described as a "xax0¢ (foolish) young
man, ' It is used of birth to mean ill born, of courage to

mean cowardly, of things fo mean pernicious.(LS, p.862) Morally,
the Greeks thought of %axO¢ as being rooted in ignorance

human freedom, and in man himself genarally.(TWNT,III.p.ﬂ?h)

III. IxXX

The word is used throughout the LXX, with its first use
found in Gen,19:19, Hore, Lot expresses his fear of some
disastéer or evil taking him in his flight from Sodom.(TWNT,III,p. 478)
It is contrasted with &yvas0¢ in Deut,30:1l and Ps.28:1l. A
significant reference is found in Job 1:5, Job sacrificed for
his children because of the possible uaxoq in their hearts which
would keep them from being what they should or claim to be.(HR,p.378)

IV, PAPWRI

The word remains basically stable in tha papyri. It has
two revealing uses in the OXY papyri. Kaxd¢was used of a thief
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gaining "false entry." It waos also used to refer to a man who
was warned to stag away from a certain house because the owner
was about to pet into wand¢, "'troubling and distressing to mind
and body." (MY p.7528)

V. FATHERS

Fhilo, Josephus, and others used xaxd¢ as bad, worthless,
and inferior. Philo used it to refer to base desires and also
to a dangerous and evil crowd. In the Anticuities, Josephus
uses it as a substantive to refer to the %ax0; being destroyed."
He uses the neuter to speak of misfortunes, td xaxa «(AG,p.398)

VI. NEW TESTAMENT

The New Testament usage of xaxd¢ carries more of a moral
tone. The word is contrasted with words meaning fair, advisable,
useful, beneficial., Hence, its use denotes baseness, incapability,
and genoral moral insufficiency. That meaning is substantiated
in Scripture. Matthew, in describing a servant who fails to
watch for his lord's return, as a xaxo¢servant,(2i:48) The
question in Luke 23:22 takes on new meaning. Pilate asks, "Why,
what evil hath he done?", referring to Christ. Pilate was
convinced totally of the pure innonence of Christ and stated
80 repeatedly.(TYN) Therewasn't nor could be anything even slightly
deviating from pure goodness in the being or life of Christ.
Because of his nature, this could not be true of Christ., Paul
also uses the word in 7:19 of the book of Romans to speak of
“the evil which I would not, that I do." Paul had no trouble
with an active, malicious sort of evil. It was the ®Gx0g¢ evil
which he could not master within himself. Ee tells us in 12:17
that rerardless of the hypocerisy and lack of good in another
we are to "Recompense no man evil for evil." James, in 1:13,
states that God "cannot be tempted with evil." "Fe is incapable
of any contact with evil."(TYN) God is the totality of perfection,
holiness, snd the essence of goodness. Fis nature and character
eannot for the smallest moment be tainted with xax0¢ We are
exhorted throughout the Scripture to use our speech for good
and edfying. Peter commands in his first letter for the
Christian to "let him refrain his tongue from evil(3:10)."

The idea here is to make the tongue to cease from all that is
base, worthless, and unbecominz the speech of a child of God.
The use of the word is fairly constant.

liounpbe
I, GENERAL INFORMATION

A. General Definition, lovnpd¢ is the second main word
used by the Greeks for the idea of evil. It has one other
synonym, gabaoc s which was occasionally used to mean something.
bad, bese, worthless, good for nothing, or belonging to a low
order of things.(AG, p.B862) llovnpde, can conversely be defined
as that which is laboriously evil with a definite injurious
result,

B, Etymology. The word evolved from the verb form zoviw,
meaning to toil or to be troubled about something.(TWNT,VI,p.547)
The noun movd¢, meaning toil, was also involved in its formation.
Its moral and ethical use is thus related to work., "This use of
this word is due to its associmtion with the working class, not
that contempt for, labor is thereby expressed, for such words
as £pyatne, Spaotfp, and the like do not take this evil sense,



which connected itself with a word expressive of unintermitted
toil and carrying no suggestion of results.”"(Th,p.532)

C. Root Words., All Greek words with the mov stem as their
root contain the idea of labor or active exertion., The two
previously mentioned words are good examples of this. The word
Tovnpia is a derivative from this word and contains only the
moral part of its measning, being defined as wickedness or
maliciousness.(TWNT,VI,p.547) Another derivativer the comparative
Mowngotepog, is used in Mt,.12:L45 to refer to the "more wicked"
spirits that accompanied the original spirit back to the man
from which he had been cast out. The important distinction
here is the one of work, toil, and activity.

D. ' Eebrew Eguivalent., The main Hebrew equivalent is the
same as for xaxb¢ , the Hebrew word 1, A similiar word, &',
is also used as an equivalent,

II. CLASSICS

The word was originally affected by a similiar verd, novéopars
which also in addition to the idea of toil contained the
meaning of poor or poverty. The first use of mownpd¢ is found
in the writings of Hesiod Epiecus, ,when, describing Heracles,
wrote that he was tired and ToVNPO¢, or laden with care.(Trench,p.316)
The word later tock on a more moral tone while retaining the
influence of its original meaninz, Euripedes refers to a man
of TOVT00¢ nature doing only xaxb¢ deeds.(Trench,p.317) "A
MOVTcO¢ man wants to corrupt others as well.(Trench,p.316)
In fourth century b.c. the word was used by Aristophanes to
describe an activity. Two men, after considering a venture,
decide it too mownpd¢ to participate in.(LS,p.1447) Interestingly,
Sophocles uses the word to speak of a man who was telling something
from fear and hope of personal gain.(LS,p.1447) Its use gradually
shifted into the moral and ethical sense.

III. LXX

The word is used extensively in the LXX with this new
meaning, usually in antithesis to the word for pleasing and good,
xaAde « A reference that shows the meaning of the word clearly
is Genesis 6:5, "every imagination of the thoughts of his heart
was only evil continually. The evil here was one of an active
nature, more than an abscence of good. The people of this day
were corrupt and were working at corrupting all that they were
around, The word here is used to show the active depravity of
this people. The same diatinction is found in the references
to the hackslidings of the Israelites in Judges 3:12,4:1,6:1,
and 9:23., The people of God did not passively quit following
that which was good, they went and pursued vigorously that
which was evil. This active exercise of evil is prevalent
throughout the references found in the LXX.

IV. PAPYRI

The word remained fairly stable in meaning in the papyri.
The BGU papyri uses Rounpd e repeatedly as the active exercise
and striving of evil, such es a reference an evil man's influence
on the people around him, The Leivrzig papyri speaks of married
couples divoreing, renouncing their married life, owing the
failure of their marriage to some mounpd¢ deity.(MM,p.528)

V. FATHERS
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This word was used frequently in this area also, It was
used of an ulcer to qualify it as a "painful ulccr."(AG?p.697)
Philo uses it to warn of a man being a "degenerate man.,” In the
writings of Philemo, a servant who was worthless and rebellious
was celled a gownpse¢ Servant, Another mention is found in
the Aninuitiss of Josephus, where it is used to describe ravening
besata. (AG,peb97)

Vi. NEW TESTAMENT

New Tostament usage of this term is extensive, Matthew,
in 6:23, refers to an evil eye, This is a Jewish idiom for
a person with a "grudging or jealous spirit.,"(TYN) The eye here
can only look to do evil. In 7:18 of the same gospel, Jesus
states that "a good tree cannot bring forth evil fruit." No
tree that is pleasing and good of nature can bring out fruit
that is evil, actively evil at that.(TYN) In our model prayer
of 6213, 55 5 1s used as a substantive. We are to pray
that God HI{T deliver us from the evil one." This refers to
Satan, as seen in further references in 5:37 and I John 2:13.
Another interesting usage, again in Matthew's gospel, is found
in 12:34L. Here, Jesus says that the Pharisees, the religious
leaders and highest ranking in the eyes of man spiritual people,
are totally and actively movnpdc.(TYN) This makes the denunciation
by Jesus more forceful, Paul, in Ephesians 5:16, tells us to
redeem the time because "the days are evil," The day in which
we live is active in wickedneas and eager to corrupt all who
will allow it. This makes the warning and exhortation take
on a greater measure of necessity.

CONCLUSIONS

The two words tend to overlap. In identical passages of
Mt.15:4 and Mk.7:21, both words are used to describe the disputings
which stem from an evil heart. "In gmoynpd., the positive activity
of evil comes far more decidedly out than in xaxaq.”(Trench,p.316)
Kanb¢ 18 the more passive term, movwnpde the active one. haxG¢ tends
to refer to the nature and character of the noun it affects,
movnpdc to the action and affect on ita surroundings. In Rev,

16:2 the sore which was resulteant upon the pouring out of the
first vial on the earth in judgment is modified by both words.
", . . and there fell a noisome and grievous sore upon the men
which had the mark of the beast, and upon them which worghipped
his image.," The sore or boil or ulcer here was both %2XOC and
abominable in character, and also jgounpd¢ and grievous and
injurious in action, affect, and nature., Here the distinction
is apparent. This distinction has a finsl application to us.
Evil is present in us as well as in the world. It is Christ's
blood that cleanses us from the ggurpd¢ through salvation but
we cannot, until death, rid ourselves of our xaxd¢ nature. Ve
can only through God's grace work at overcoming our waxb¢ nature
by walking in the Spirit,

s
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nasbaywyéc

The term Taibaywyd¢ mezns "gulde, guardian, or trainer gf
boys." The word 1s derived from two smaller words mai¢ and &yw
and literally means "boy's leader,"

In classical Greek maidaywyd¢ 1s used by Herodotus as "an
attendant of children," Herodotus calls Sicinnus, who was of the
household of Themistocles, the "attendant” of Themistocleg' child-
ren(8.75)., Plato uses a different rendering for maibaywydg, call=
ing him a "tutor." However, this "tutor" is clearly distinguished
from a school teacher as we know 1t today. In Lysis, a Taidaywyog
is a trusted slave who is appointed to attend a boy out of school
hours and to have general control over his conduct and productive=-
ness. The free man is not allowed to control himself but rather
a "free person /is/ controlled by a slave"(208¢),, The question
is then asked, "But how does tals tutor /Maibaywyd¢/ actually
exert hls control over you?" In the answer we can 322 tha duty of
the naibaywydc--"by taking me to school. . . ."(208¢). The tutor's
Job was to get the child to school and to see that he arrived safe-
ly home again.

The word naibaywy8¢ or any equivalént of this term is not used
in the Septuagint.

One papyrus shows the use of the word very eifectively. In
Pluto's Oxyrhynchus VI;930(11-11i i,D.) 2 mother speaks to_her son
concerninz his education: peanocdtw ool te xai TP Taidaywyd gov
xadnudvti YRATYVT OEs "let it be the care both of you and your
attendant that you go to a sultable teacher," and finishes by say-
ing "salute your highly esteemed attendant /Taibaywyde/ Eros,"”

From this reference we can see that the attendant was not only
rasronsible to get the boy to school, but the maibaywyd¢ was to
get the boy to a school where the teacher would give the boy a
proper education. Also in thls reference we can see that the
naySaywyde was to be respected by the boy because the mother puts
speclal on the elevated position of Eros. In Plutarch's Llves we
read that all of the boys nad "fathers and_futorsﬁfiutbaywvon7_and
governors" Sote pfite xaipdv anoaeizneghar unie Ywpiov Epnuov Tod
vovBetobviac Tov apaptdvovta xal woAdZovrtac--"In this way, at every
fitting time and place, tha boy who went wrong had someone to ad-
monish and chastise him." This clearly indicates that the "tutor"
was not the teacher of academlics desplte the present meaning of
"pedazogue," but one who was overseer of a boy's everyday 1life
(Lycurgus, XvVI. T.l)s Flutarch, in Foralia, calls masbaywyolc
"attendants" but goes further to explain how the proper attendant
i1s chosen,_ He says "great care must be taken in the apointment
of these fattendants/ so that the boys will be entrusted into good
hands and not those of irresponsible slaves." Plutarch ecall ridl-
culous the common practice of putting slaves "useless to any kind
of business" in charge of thelr boys. Responsible slaves were the
best naibaywyoi(Plutarch, Moralia, 4. A,B). h-
Diogenes Laertius 3,392) speaks of the rule of the MasSaywyotces
"Rule according to custom is such authority as attendants Taibaywyoi.
exercise over their children. . . " OCustom 1s differentlating from
Tule by law, nature, birth, or force; so it was common practice in
the age of the early Chruch Fathers to place children under
maibaywyol.

Thls word appears in only two passages in the New Testament.
In First Corinthians 4:15 a waibaywyd¢ is the slave of a wealthy
famlly who is not oanly to lead the son to school, but also it was
the job of the maibaywydg¢ to see that the son conducted himself
Eroperly; therefore, naibaywyé¢ 1s not translated "imstructor" or

tutor," but "slave-guradian." In the context of verse 15 we see
that although the Corinthians have ten thousand slave-guardlans,
they yet have not many fathers. Paul 1s saying that regardless




of the fact that these Corinthlans had many slave-guardians, they =D~
had but one father. Even though these Christians had numbers of
slave-guradians to guide thelr lives and teach them in their walk
with Christ, they had only one spiritual Father. . The other passage
uuntginin" this word 1g Galatians %:24,25, Sote vop.og ﬂulbumoq
v ysynvev El( X :atov Tva Ex miotewe OIxaIWopREY, Asobong
6¢ Thic nautems Ers ond rasbaywybv Eopev. Lensil translates
these verses ind so the law has besen our slave~guardian for Carist
in order that as a result of falth we might get to be declared
righteous. But tne falth having come, no longer are we under a
slave-guardian." This slave-guardian was in ch large of ge.tins the
boy to school and for his gymnastic exercises. He also had th
duty of correcting the boy's eonduut and establishing his mc*al
actions and thoughts. "Tals toy's-gulde was not the boy's 'teacher'
except in these nreas"(Lenaki, Pe 1“1). Vincent. feels tnat the
word means "guardian" or "overseer. He says that "schoolmaster“
is not a correct translation, prefering the rendering "tutor." He
points out in eivil law a tuter looks after a minor and hls pro-
perty(Vincent , p. 128). This would give the "tutor" ani =
nasbaywyd¢ the same responsibllity. Since tutor today is seen as
a teacxer of academic 1earn1ng. we must carefully note that this
"tutor" is a "guardian" to accompany us until we reach maturity
(Jesus Christ). Burton in his work on Galatians suggests that "de=-
seribing the law as having functlons of a maibaywybe, Faul suggests
the inferlority . . . of those under it." In o¥ucr words, the law
leads the immature child to maturity in Christ(International Criti-
cal Comrentary). The maibaywybg /Law/ in Galatians 3:24,25 leads
men to the realization of thelr sin and ultimately to salvatlon
in Christ., «+lthout a slave-guardian to lezad us to Jesus Chrlst by
showing us our faults through his exemplary life, we would not see
our gullt. But in verse 25 we see that after we are mature we no
longer need a slave-guardian, but it is interesting to note that
we are not to discard the standards of excellence we learned under
our maibaywyb¢. After we have been saved and no longer nave need
of our slave-guardian, the law, we should still try to practice in
our dailly lives the talags which we have learned from ths law.

In suzmary, maibaywyde is a trustworthy slava who is §iven
the task of guiding and traininz boys; he is an "overseer" or
"gulde"~-"slave~-guardian" to bring the boy to the age of maturity. CEE
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A STUDY OF THE WORD map@xAnToc

The Greek word g 2 s meaning comforter in the .ngli.,h, is used flve
times 1n the New Testament. John is the only writer in the New Testament who

uses this Greek work. It is u four t in the Cospel ni‘ Juhn and one time
in the First Epistle of John. 4 comes from the pre,umitiaﬂ M
which means "alongside of" “1us which neans “to call™. gmgpdvantag
means 1iterally called to one *s aid." (5T) COther words with the sanme -oo1. are

mm‘ "calling to one's aid", mmr "to be called upon",
W& stizulation, andmm "one who encournges.”

CLASSICAL

& was used by some of the classical writers but it was not a
word used .hrxueﬁ tly. Some of the writers who used this term were Demosthenes,
Lycurgus, Dlo Casslus, and Thilo. We can trace the works of a couple of these
men back to their period. Lycurgus in IV century B.C. in his work Fragmenta 102
used this word tc mean legal assistant or advocate. Fhlile,another classical writer,
used thls word in a similar way as John did when writing the Cospel of John and
the Epistles of John. (LS)

SEPTUAGINT

nopaxAnToc does not occur in thr': Septuagint and is unusual in the Jewlsh

usage too. woserhus does not have Tand ,» tut has the compound:
and & , which he takes passive. The thoushit of Cod

as o'm who nay be called in to help, suggests that Josephus understo
nepaxAngoc 2malogously. (”."lh. V.5) The word, however, was used iff the tinme
of the Septuagint. Dio Cassius, who lived {rom the first century B.C. to the
first century A.D., used the word to mean “called to one's aid” in a judieclal cause.
Cther like meanings of the word were used to bring out the meaning of a advocate,
pleader, intercessor, a friend of the accused person, called to speak to his
character or o%trwise enllist sympathy in his favour. (A3)

FAFYRI

The meaning of gopdwdnrae dld not change too much as 1s seen in the Tapyri.
¥oulton and ¥illigan brings oui an interesting fact in the negative meaning
of the word. “"The negative of the verbal occurs in Crientls Graeci Inscrlptioncs
Selectae, Vol. II 248.25 from 175-161 B.C. 'that the Demos (of Athens) miy -
show that 1t honours those who benefit it..r'lf and its friends } Wﬁ‘
f.e. "uninvited'".(’m)

AFCSTCLIC FATHIRS

Arndt and Cingrich shows that agpdxAnioc ¥as used in a Cermaa work,
BGU 601,12. "It is used originally in the pessive sense to say &
mﬁ_ which means ‘advocatus.' But the technlcal nmeaning 'lawyer
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Ltorney® is yare. In ihe few places where the word is found in pre-christian
and extra-christian literature, it has for the most part a more general meaning:
e who ther's hehalf, nedlator, and intercessor. IDio Cassius'
wid Denosth K3 sre exar; of thds. (AG) The word consistently means
advocate la inilo. ere advocates in the strict sense are tho:n who speak
before rulers on behalf of the accused."(TWHT V.5) In our literature the actual
rense helper, Intercessor is suitable in all occurrences of the word. In I John
Jor example, Christ 1s cesignated as a nTog meaning "we have Jesus
Christ the righteous one who Intercedes for us." (AG)

ir
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NEW TESTAMENT

“The word JapAwANTOc ia the widest sense means a helper, succdver, alder
assistant, so of the Holy Spirit seen in John 14:16 and 14:26 who 1s destined
to take the place of Christ with the apostles after his ascension to the father,
to lead them to a deeper knowledge of gospel truth and to give them the divine
strengtn nerded to cnable them tc undergo trials and persecutions on behalf of
the divine kingdom."(TH)

Christ had been with his dlsciples for three years and was now telling
them that He would coon be leaving them. Christ had been with them in tinme
of Joy, in time of spiritual growth, in time of persecution, and in time of
niraculous healing. The dlsciples were closer to Christ, in a physical sense
during hls earthly ministry than anyone else and now they were faced with the
fact that He would soon be leaving them. Christ comforts the disciples by
telling them that there is one whe 1s going to assist them (John 1%:16).  The
Jomforter, who 1s the Holy Spirit is now golng to teach them all things. The
dlsciples even after three years of insiruction at the feet of Jesus, were
still lgnoraat of Cod®s revealed truth. The Lord had spoken to them but they
had rot understocd liim. They needed Cne who would enlighten then; they necded
Cne who would illumine that which has been spoken and that which will yet be
written. The Lord here promises that the Holy 3pirit, whom the Father would
send, “"shall teach you all things, and bring all things to your remeftrance,
vhatsoever I heve sald unto you."

Christ explains in the only other two passages which deal with the Holy
Spirit as nap@uAntog , John 15:26 and John 16:7, that the 3pirit will follow
Christ's deaih to assist and help the disclples during thelr earihly minlsiry.
The Holy Spirit also teaches with great authority and yet with striet adnerence
to Jesus and ils message, malntaining expanding and completing the work of Jesus,
loading the disciples iato all truth (1%:28, 15:26). Jesus alsc promised His
diseciples that when they had to glve as account before earthly powers ‘the Ipirit
would speak for them at the deelsive moment(¥ark 13:11). "If Jesus took “he
concept from the Old Testament &nd Jewlsh world and found in it a ter; well
adapted to express certain aspects of His own self-awareness, one can understand
the concealed reference to Himself as gapdxantoc.rut on His 1ips in Joha 14516, (TWNT)

To gel the full meaning of the word we need to go a little deeper into the
c?ncept. Of the various ideas linked with the word ‘nnoém\n‘tog in the lew Testament
the most clearly etched is that of the advocate at the bar of God in heaven.

If. place of mary advocates which Judaisn found to defend the righteous tefore

the forme of ithe heavenly Judge, prizitive Christianity recognizes only one
advocate with the Father, Jesus Christ, who as the Righteous can intercede for
slnners as seen in I John 2:1. The case of any sinning Christian lies in the
aet's of the Father who sent hils son Jesus Christ to save us, and thls same Jesus
Christ 1s "face to face with," in the very presence of the Father when our
sinning 1= judged. Jesus spoke of the Spirit as being “another faracleis” and
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thereby called himself a paraclete, tut he was thls in the generzl sense of

the word. Now, as seen in I John 2:1, since e is with the Father, he acts

in the Father's court. It is Jesus who at one time dwelt on eurth in lcwliness,
and "Christ” adds all his official work. (i) Cther poriions of scripture uck
this up. Romans 8:34% shows that the living Christ intercedes at the right hand
of the Father. In intercession, He places His incorruptible life at the service
of His people as seen in Hebrews 7:25. The advocacy ls also presupposed In
John 16126, (TWNT) .

‘.
“As regards the translation of & in John, the history of the
word and concept shows that in the course of mflgious history subsidiary

senses were interwoven into the primary sense of ‘advocate'." (TWNT) The

word had much the same meaning early in the classical perlod as it had in the

New Testament period and as it has now. The meaning advocate, has been witnessed
as a true meaning of the Holy Spirit in the lives of many Christlans and the

and the meaning advocate has become very real as a trué meaning of Christ to
believers. d A * X EWSEA 1 i

B.A.S,
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G-NERAL INFORMATION

The Greek word -x® 2Vhas a general meaning of "offence.” "The
stem C/.VJ-ls verhans etymolos:cally connected with latin scando "to
mount” and Sanskrit skandati "he spri ? - (T”\T VII. P. 339) The
Hebrew equivalents for this word are Y, Tg

CLASSIOS

In Classical literature, dated from 900 B.C. to 323 B.C., sxcyv=
Sikov _has the meanin of "to soring forward and backward or to slam
t0. " (TYNILSNEL; 9 %19‘ Aristophanes Acharnenses 687, from the
fourth and fifth century B.C. attest to this meanlng. (T \T yii,

p. 349) It oceurs in this publication as cxavilizz'i1ze%c 7lv.
"The ancient lexicographers Heaychlus(v B.C.) and ictlus Lex1cc-
Fra“hu.(IY A.D.) already call sxé&viziovand gwaviiinssov syncnymous. "
TNT, VII . 339) Xeeping this connection of the two werds in mind,
*/.vv aov has the meaning of "the stick in a trap on which the
bait 1u placed and which, when touched by the animal, aprlngs up and
makes the trap shut.” (IS, p. 1352) The metaphorical meaning of this
word is "setting word traps, i.e. throwing out words which ones ad-
versary will catch at, and so be caught himself," from Aristorhanes
Acharnenses 687. (LS, p. 1352)

ILXX

The earliest example in the Sertuzgint, from 257 B.C. to 157 .
B.C., is "the bait-stick of a trap, a snare, stumbling-block,” uhich
is found in Leviticus 19: 14, (AS, ». 408) In Isaiah B: 14, "oxiv=
L1AcY usually means cause of ruin." (T"NT VIS Pe-383) ”Aaulla fol=-
lows a rigid principle of translation whlch equates the Hebrew and
Greek equivalents. axviaisvusually means cause of ruin."™ (TW WT,
VII, p. 3#3‘ Ezekiel 3: 29 has this meaning. Symmachus has oxi.53 -

10V as meaning cause of disaster. (TWNT, VII, p. 344) Proverds

29: 6, 22: 25, and Isaiah &: 14 carry this idea. Metaphorically, it
?eans 'tEag)which causes error or sin by both people and things."
AS, p. &0

PAPYRI

In the Papyri, we can have a better sense of the meaning for
saiviancy Af we take a look at cwiviilis , "the stick of a mouse-
trap.” (WM, p. 576) Now we look at the "Greek Papyri in the Brltish
“useum, Iv. 1318,, 27(A. D. L 709) Tgoiisiy q galv.uigy and 1339. 11(A.D
709) -] ULUT HESE URERTOD TLVE0 IOV ~Ed {(Mm, p.
576) ”The ﬂﬂnhasis is upon the idea of "snare" rather than st. mbling-
bloek." (MK. p. 576)

CHURCH FATH=RS

In lqtqp Christian literature, such as in the Church Fathers,
the word . suhey did not play a very important role. Hence, no
1nformat10n could be found.
NEW TESTAMENT

In the New Testament period, "the use of ¢:ivi.lcvy is exclusive-
ly controlled by the thought and speech of the Old Testament and Jud-



aism.” (TWNT, VII, p. 3t4) The general meaning in the Hew Testament ¢
is an “"occasion of falling." Thayer states that an "occasion of stum-
bling."” (Th, p. 577! “Figuratively, oxdvbadov is applisd to Jesus
Christ, whose person and career were so contrary to the expectation
of the Jews concerning the !essiah, that they rejected him and by
their obstinacy made shipwreck of salvation." ‘Th, ». 577) In both
Romans 9: 33 and I Peter 2:8, wétpav(métpd oxivalov is rendered rock
of offence. However, Arndt znd Gingrick translate oxévbaiovas cause
someone to stumble. (AG, ».767") Hence, this "is in line with the 01d
Testament figurative language(when) Jesus is called métpa oxaviahlov

in Romans 9: 33 and I Peler 2: 8." (AG, p. 767} Metaphorically speak-
ing, oxavéoAcv means "any verson or thing by which one is (’entrapned’
dravn into error or sin.” (Th, p. 577) In Matthew 13: 41, Jesus has
Just told a vrarable concerning tares that had been sown in the field
of good seed, So after the multitude has been dismissed, his disci-
ples ask him to explain the parable of the tares of the field. Con-
cerning our word in verse 41, Ienski says,"What Jesus says is that
their entrapments as well as they themselves shall be finally and
completely gathered up out of the kingdom they have helped to dis-
tress.” (L, I, p. 539) This verse deals with a person in the meta-
vhoric3l sense. Concerping people, I Corinthians 1: 23 *xprotée to-
Tavpw.evey is called oxavbalov because his ignominious Jeath on the
eross rousgd the oprgsition of the Jews.” (Th, p. 577) Concerning
things, "Ti8evar Tivl oxavéarotliterally in Judith v. 1), means to
put a stumbling-block in one's way."” (Th, p. 577) "The same idea is
exvressed by 3aAAeiv oxdvbarov Evimiov Tivoc(to cast a stumbling-
block before one) in Revelation 2: 14." (Th, p. 577) Commenting on

I John 2: 197, lenski states, "The one who loves his brother and re-
mains in the light has nothing in him that will be a trigmer stieXk

in a trap to %¥ill any of his brethren spiritually. The other who is
not in the light-- what does he care for the spiritual life of any
brother in the church? He hates, has no use for such brotherhood in
the light, will set his traps of lying and deceit to catch and to
Kié% Christians and to throw them into darkness again." (L, XI, p.

apboxoppa
GENZRAL INFORMATION

The word npdoxoupahas a meaning of "stumbling-block.” It has as
its Hebrew equivalentadp16;uy&1p3.

CLASSICS

, In the Classical Peried, mpboxouuais synonymous with gudvBarow
npooxopuahas the meaning of "result of falling or destruction."”
(TWNT, VI, . 746) Also it can mean "stumbling or falling." (TWNT,
VI, p. 746) To understand this word better, let us examine gxpo0-
xomtw which means "to stumble or strike against," as found in Xeno-
phon de Touitandi ratione, 7, 6. (1S, p. 1517) This is from 439
to 5% B.C. This meaning is also found in Aristotle De Notu Ari-
malium 6, p. 779b, 13. (IS, p.1517). This is from 384 %o 322 B.C.
Tt 1s also found in Rabbi 9: 32, (TWNT, VI, p. 746)

IXX

In the Septuagint&gmﬁaxouuahas the meaning of "a stumble or
stumbling.” (AS, p. 386} xittel states that tg? word_carries with
it the meaning of Stumbling., (TWNT, VI, p. 748) In Proverbs lhk: 9
LXX they (the wicked) will fall unsuspectingly because they fail to



sea the stumbling-blocks in the ungodly night of their ways,” (TMﬁT.Vs
Vi, p. 75! In Isaiah 8: 14, "the idea of the stone on which there

is the stumbling, which leads to a fall,” is given. (TWNT, VI, p. 746)
Then our word also has the meaning of a "snare.” "According to the
Deutercnomistic theology of history the main cause of disaster in
Israel is the worship of pagan gods, as in Zxodus 23: 33, where the
¥§sora says idolatry and the IXX of the pagan gods themselves: olto:
£0ovtai oot Tpdowoppa Or Fxodus : 12: 'Make no covenant with the
inhabitants of the land lest they, become a "snare" to thee,' I1XX:
“that no npdoxoppaarise in the midst of you." (TWNT, VI, p. 749.

Papyri
The word mpdoxoppacould not be found in the Papyri.
CHURCH FATHERS

"In the Christian literature of the ensuing veriod the New Test=-
ament uses of thr groun(npdoxouuva)with their theolegical and ethical
focus, are less prominent.” (TﬁWT, VI, p.757) The literal meaning
of the word is "a cause to fall or impede." (TWNT, VI, p. 757)
Justin Apologia I, 52, 10, EvteAoDpas 1@ Poop@ ¢Epeiv wai 1§ viQ uf)
TpooxontEly , not to cause to fall or impede, supports this mein-
ing, (TWNT, VI, ». 757! However, mpboxoupadoes have the meaning of
“offence.” (TWNT, VI, p. 758) Pastor Hermae Mandata 2, 4 supports
this meaning.

N=¥ TESTAMENT

The meaning of mpdoxoupain the New Testament has the meaning of
"stumbling or offence.” (AG, p. 723) This word carries with it the
idea of being tripped, falling without being hurt seriously, and
getting up to walk on, Both Romans 9: 33 and I Peter 2: B carry
this idea. 1In these verses, Christ is a offence in the way of the
Jews over which they stumble, O0f course, 1his is speaking "sunm-
bolically of Christ.* However, Romans 1l4: 13 has the icea of giving
"the brother an occasion to take offence or put an obstacle in the
brother's way." (AG, ©. 723)

Conclusion

oxavbéalov has gone from "a springing forward and backward or slanm
to" to "the bait-stick of a trap"” to "the stick of a mouse-trap"
to "an occasion of falling.* For this particular word, "a mortal
wound or a fatal stumbling™ is implied,

On the other hand, wpboxo . ¢ has gone from "a result of falling
or destruction" to "a stumble or stumbling” to "a cause to fall"
to "a stumbling or offence.” This word carries with it the idea
of a fall in which one is able to get back up.

Let us examine a verse of scrivture, I Peter 2: &, in which
hothax&vaahovandnpéoxopunare used, "Feter borrows a douple des=
ignation of Christ for such as disbelieve from Isaiah 8: 14, 'A stone
of stumbling and a rock of entapment.'" (L, XI, p. 97) These terms
“reveal the destructive effect of Christ.” (L, XI, ©. 98) n,854u0uua
exoresses "the smash or crash accomplished.” (L, XI, p. 98) gxav -
barowarries the idea of an "offense with deadly effect, from which
recovery is impossible. The icea of luring or enticing into (a)
deadly trap with bait is ineluded." (I, XI, b, 98) The word afso¢
is translated "stone," while =étpcis translated "a rocky mass or
eliff.” (I, XI, p. 98) *"This stone is not one against which the
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apocrypha Antiochus was returning in disgrace and defeat from
Persia and, determined to take out his anger on Jerusalem, swore
against the czty Then God smote him and "unbearable sorrow

came upon him in his oTAayXva ." Along with this, however,
there is the clear statement in Proverbs 263122 that "flattering
speech goes down into the omadyyva or '"bowels'." Sirach
(Ecclesiasticus) 301? states, "At the slightest cry of the spoilt
child, the father's omAdyxva are moved." It is interesting
here to note that of the thirteen references in the LXX, all but
three are taken from the apocryphal literature, which would indi-
cate that between the first and second century B.C. this metaphor-
ical usage came into prominence. Abbott--Smith here rightly
affirms "the characteristic LXX and New Testament reference of
the word to feelings of kindness, benevolence, and pity, is

found in Papyri." (p. 414).

PAPYRI

Though the Papyr1 retains the literal usagg (see Catalogue
of Greek Papyri in John Ryland's lerary. 11,632 cain's Nab.) p adt
is compared with its com ound E€VOTAQYXVOC apparently in the
sense of "benevolence." (see Papyri Graeci Mu ei gntiquarii
Rub11ci Lugkuni--Batavi (ed. Leemans). ca. 3¢ century AaDi )i

1so, the verb form graa xv1C appears in a sailor's prayer,
"Oh, have pity on me, ﬂy gﬁrth 1nd. father North Wind" (Ab%ott.
“Song,” .n. 16%, ca. 6" century VI A.D.). Josephus (ca. AuDy)
uses omaayXva in his writings on the Jewish wars. "And now in
desperation they wantonly procede to set at variance township
against township, city against city, and to enlist the nation to
prey upon its own vitals." We take this word to refer to the
people to the nation, so that the people would be preying upon
their own people (i.e. family with famlly) (Bell. 4, 263).
Herodas, in Papyri dating back to 3¥d century B.C., uses this
term to refer to the seat and source of love (Herodas I, 57).
An interesting reference is found in the Testaments of the
twelve Patriarchs (Test. Zeb, 713;,812, ca. ?), which speaks of
"the merciful heart" or omAayxva £Acov¢ using the genitive of
description. This bears direct resemblance to the earlier Greek
usage, yet supplies another transition into the New Testament
usage.

FATHERS

In the Patristic writings again both the literal and met-

aphorlcal usages are found., It is used metaphorically of God

in relation to the generation of a son (Constantlnus II Imperator,
"oratio ad sanctorum coetum,” 337 A.D.). Where it is used of

the seat of one's affections, there is both the divine mercy, or
compassion (Testamentum Levi p. 27 and Testamentum Mephthalin,
pP. 143 ca. ii A,D. ?), and the human (Eusebius Caesariensis,
"historica ecclesiastica," 339 A.D.).

NEW TESTAMENT

Perhaps before considering the New Testament usage we should
assimilate some of this information. It is significant that the
onAdyxva referred to the more noble of the entrails. Human
passiéns find their greatest expression when these nobler parts,
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such as the heart, are referred to. In its development, the

onAdyyva has become akin to the spirit of a man, or that inde-
finable realm from which comes his strongest yearnings. Thus,
the ogmafiyxva refer to the more intensified, stronger yearnings
of the will, be it God's or man's (op. cit. Abbott?.

In this first reference, Luke 1:78, omAdyxva is used in
relation of God toward man. In Zacharias' "Benedictus" he
refers to the Christ child saying in Luke 1:78 and following,
"to give knowledge of salvation unto his people by the remission
of their gins, through the tender mercy onAayXva of our God."
Here we find the source and reason for all the blessings which
Zacharias is pronouncing to Israel. "The bowels in Scripture
are the seat of all the sympathetic emotions." (Godet). "The
ultimate cause of the act of remission is in the heart of God,
in his bovels of mercy." (Lenski). "The word rendered ®tender
mercy' literally signifies 'the inwards, bowels,' which were
supposed by the ancients to be the seat of compassion, mercy,
and love. It is a word of strangimport as when we speak of one's
bowels yearning over a beloved son." (Owen)., It is His intense,
yearning desire to bless His people, first with salvation of
the soul, and then materially. The next New Testament reference
is in Acts 1:18 where Judas' bloody death is described. This
is the only place in the New Testament where the literal meaning
of "entrails" is used, The vast majority of the appearances
of omAdyxva are Pauline. Kittel says, "the word is used in
Paul for the whole man and this especially in so far as he is
able as a Christian to give and to experience personai liking
and love between man and man." (TWNT Vol. VII p. 555). In
Philippians 1:8, Paul builds a strong case for his love for the
Philippian brethren. "A powerful metaphor describing perfect
union. The believer has no yearnings apart from his Lord; his
pulse beats with the pulse of Christ; his heart throbs with the
heart of Christ," says Lighfoot of this verse. "The Christian
nature he felt for them is expressed by this striking clause;
for he had the heart of Christ within him, and under its impulses
he fondly yearned over his Philippian converts.” (Eadie as Moule
and Jones)., See also Hendriksen's footnote on this verse for
much helpful information (p.58). "" . . . it seemed as though
the tender mercies of Jesus to these Philippians were throbing
in his own heart." (Meyers). The first thing a belicver is to
"put on" (cf. Colossian 3:12) are omAdYXva . "The natural and
universal instinct of compassion or sympathy." (Ellicott). This
intense desire for Christian brotherhood well depicts the apostles'
love for each other and the brethren, and indeed depicts what
all who are in Christ should feel toward their brethren. It is
also interesting that in the Epistle to Philemon, manifestly an
egistl:iexemplifying Christian love, this term should be used
three times.

SUMMARY

The word, therefore, means the intense desire of emotion
for the good of an individual, the strong yearning to see another
prosper and have no need. It is used of God to man and man to
himself (i.e. other men), specifically in the Christian realm.
The onAayxva is the most intense desire a man can comprehend,
and it is only fitting that it should be given as an example
both of Christian and Divine love.

BT
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ihe word ogpayfzw means to seal. Also, iis noun counterpart
ogpayic means a s.;met or a seal. Se _denotes the inslrument v
to make an impressicn or the izpress itself . “Thc :
cal and statistical data indicate al ¥ that seals and the use of
seals are not original in the C.T. w . The roll seal cor to
Israel from Babylon"(..iT, ?II o R i'ost of the rajor freek
literary sources refer 1o t € isvorically. Tie kasic uses
of o¢pqyl¢m are ovmersnip, CE“tl;lcaul on, conecealment, securlty,
arantee and authority. The liebrew e ulV1lfnu for oppayiZesv ic
1) S0r1 (2) ONDH (3) LN ?owmvfc (1) D?DY i
@) g 4

The classical writers used oopnrtawand sogpaylc extensively.
First, sealing is used in the sense of pledging (LS, "p. 17682) . For
example, soldiers had revelled d'alngt ulnna the ruler. Therefore,
Cinna tried to save his life by giving a seal-ring as a pledie;
The ring represents his lofty powitlan in the nation; "Cinna, as
he fled, haVing been seized by ones of the centurions who rursued
him with drawn sword, clasped him by the knees and held out his
seal-ring, which was of great price. But the centurion, with great
insolence, said, 'Indeed, I am not come tc seal (oppaysobuevog )

a surety, but to punish a lawlesz and wicked tyrant'® (Flutarch's
Lives: Fompey,V,5). Secondly, sealing is used to validate a docu-
ment (LS, p. 1742). Also, it signifies approval of an object or
item (LS, p. 1742). An analogy of this is found in Herodotuc®
writings where an Egyrtian priest inspects bulls to deem them pure;
"If it be pure in all these respects, the prleut marks it by wrap-
ping papyrus round the horns, then smears it with a sealing-earth
and stamps it with his rinr"(”du. 2.38), Herodotus also makes re-
ference to a seal as a part of the clothing of Eabylonians;"He
wears the shoes of his couwtry, which are llﬁe Socetian sandals.
Their hair is worn long, and covered by caps; the whole body is
perfumed. Everyman has a seal ©¢payida ). . ."(ldt.1,105, 3.41,
fifth century B.C,). A seal can serve as a aymbol of recognition.
For instance, Deianira gives Lichas (woman servant) a robe with a
seal to take to her (Delanira's) husband. The robe's significarce
was to "present him duly to the gods;” "And as a token point him .
ocut this seal @E¢payidog, the impress of my signet-ring, that he
surely recognise" (Sovhocles, Trachiniae, 615, fifth century 5.C.).
Also, a sezl shows ownership. For exdmnle. the character Socrates
refutes sorme statemenis made by nlppla,. Socrates comments on Hip-
pias' boast about his vast knowledge in the different arts and
crafts; "first the ring- for you began with that- which you had
was your own work, sho:xnh that you lmow how to engrave rmL ,» and
another ceal O9oayida ) was your work. . ."(¥lato, Hippias liajor,
tiinor, 368c).

The Septuagint gives references to sealing and a seal., TFor
example, in Genesis 38, Judah's daughter-in-law was promised by
Judah his youngest son in matrimony so she might bear a child.
However, Judah went back on his word. iamar decided to play the
harlot and coax Judah to lay with her with the purpose to conceive.
In order for Judah to have relations with her, he had to pledge an
article..Thus, the seal is used as a surety; "And he (Judan) said,

*What pledge shall I give you?' And she (Tamar) said, 'Your seal
(515n g . and your cord, and your staff that is in your

“?uanes s 35:16). ".Jhen Judan saw her and took her his sig-
n;t -rinz, with the band by which it was hung round his neck, and
his staff, as a pledge of the young buck-goat which he offered her,
They were ooth objects of value. . ."(Xeil and Delitzsen, I, p.3%1).
Also, in Esther 8, King Ahaseurus gives Queen Isther and Iordacai
his signet-ring to secure a decree in the land of India to Ethio-
pia which gives the Jews the right to assemble, defend, and kill
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Vi (us. c:imal Eogpyloate i 2:10 togpa=
.. i« ication of a document. Al:c. in

X buyg land from his uncle. He had the legal

dlct. This business transaction was certified

(Cer. 32:1%%oepayioduny  ;32:11 togpa=

TtopEvou o In'Dankel' &, the k of bBabylon made a decree in the
land forbidding prayer. Howaver. Daniel was caught praying and was
thrown inbe the lien's den. ihen the king sealed the stone which

Llacked Lig entrange. This a;'ntslﬁa the securing of the den (Dan-

iel 6s 17nal ﬁowpnrfuata . Algo, in Daniel 12, God tells Daniel
iropiei to seal the book until the end times concerning prop-

necy. The ldea precented 1is concealing or hiding.

The vapyri cites references of sealing. The word is used in
reals of eertifying a will., Whenever the maker of a will cer-
es his testament he nuts his stamp or impress on it to show
renuineness. For example, a man made a will Tor his wife and
(alsutng son's children). The will envelopes all his vronerty.
seal is the finalizing process of the will which can't'be amend-
ed except by the writer of the will; "I, the a foresaid Acusilaus
zon of Divg, have made this will, the whole body of which is my own
writing. with all of the above provisions. I am 48 years of age,
with a scar on the right foot, and my uaalawpqyt¢ is an imare of
Thonis" (3elect lan“yi I, p. 249). Also, the word develops the i-
dea of sealing for approval, Similar to today, in earlier times
produce had to be checiked before transport to maintain quality
focds. Then the goods were packed and sealed. The seal represented
that the proddce had past inspection., For example, scme goods were
sent from Irene to Tacnnophris and fhilo, These were probably com-
mon people; ", . .and a basket of good dates under seal (ea¢a7|o-
puEvag s {F oxy, IS 116) Arnother use would be to identify with

a blend of ownership, For example, Charles sends his brother Diony-
sius some seeds and sealed cloth., The seal was a commen character-
istic to identify the owner of the object; "I send ycu some good
melon seeds through Diogenes the friend of Chareas the citizen, and
t??)strips of cloth sealed with my seal ( ogpayeibs )" (% Oxy, I,

1 .

,...

0 ot o
O o o o
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In I Clement #3:2, 35, he (Clement) refers to the noun and
verb to convey security. The context for the use of the word is in
the choosing from the twelve trites of Israel a priesthood. !l oces
sealed twelve rods symbolizing each tribe. The seal kept the rods
from being tampered with, The rod of Levi budded showing their e-
lection to the priesthocud. Also, the seal end rod were signs for
all to see; "and he tcok them, and bound them and sealed T!aopafla-
eV ) them with the rings of the rulers of the trites, and ru
them away in the xaoernaule of Testimony on the table of Cod. And
he shut the Tabernacle, and sealed (Eowpdyioev ) the Keys. . . and
wien 1t was daylight he called together all Israel, six hundred
thousand men, and showed the seals (7Tag¢ oopayibag¢ ) to the rulers
of the trives."

Lne lew lestament uses the verb ogpayiZw and the noun ogoayf¢

many times. In Katt. 27:66, Filate commanded the guards to seal
the tomb of Jesus to prevent tampering; "And they went and mage the
grave secure, and along with the guard they set a seal (Oypoayioav=
TEG) on the stone." This does not imply the stone was placed per-
manently ;r the entrance of the tomb, but a seal connected the en-
trancg and the stone (L,II, p. 1146). There are no literal uses of
UwDﬂYlKﬂ excepth. the rorer reference in the New Testament. How-
ever, ithe word and its different forms are used many times. In Ep-
hesians 1:13,14, reveals the Holy Spirit as a pledge from God.
Furthermore, God scals Christians showing his possession of the
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believer; "In Him, you also, afver Tistening té bie meons ¢
truth, the gospel of your salvation- having also believed, you
were sealed (Bogpayfodnte ) in Him with the Eoly Spiril of rro-
Jgmise, who is given as a pledge of our inheril ith a view to
the redemption of God's owm tossesssion, to the pr ot
ry." "Here and in II Cor. 1:22 the ldea ls that of ownership: by
means of the seal, i.e. by the bestowal of the Spirit, Jod marked
us as His own™ (L,¥IIl, p. 3E3,84). In Romans 15:23 thore iz the
idea of certification or validation. Taul was to deliver the gift
of money from the Gentile Christians to the Jerusalem Christians.
Faul was the representation of the Gentile Leliavers: "Tlhere
when I have finished this, and put my ceal (ogpayiodpevoe ) o
this fruit of theirs, I will go in by way of you to Spain."” "A
seal is affixed to indicate owmerchip, for certilfication, or Tor
safety and inviolability. Here the second purpose apprlies" (L, VI,
p. 893). This use of seal is a "formal business expression. Ter-
haps, however, it is not of Faul's own seal that we should tuink,
but the seal of the Spirit; here is conclusive confirmation of His
work among the Gentiles™ (TYN, VI, p. 265). In II Tim. 2, jaul
writes to Timothy concerning the unashamed workman, He exhorts
Timothy to correctly divide the word of truth. He tells him to a-
void useless, worldly conversation. Then he adds "lievertheless, the
firm foundation of God siands, having this seal ( ggpayioa )+ 'The
Lord knows those who are lis,''and, 'Let everyone who names the
name of the Lord abstain from wickedness'" (II %im. 2:19). "It is
generally supposed that the ancient practice of enzraving inscrip-
tions on buildings.to indicate their purpose is alluded to in the
phrase 'having this seal.' God has put His owm seal on His church
by a double inscription"(TYN, XIV, p. 150). Lenski feels this re-
fers to the idea of guarantee (L,IX, p. 814). However, another
commentator feels it denotes 'owvmership, security, and destlination’
if the seal refers to the owner's mark (ICC,Lock,p.100. However,
Lenski seems to make the correct judmement, In Rev. 5:2, the se=-
ven seals are concealed or shut; "And I saw a strong angel pro-
claiming with a loud voice, 'Jho is worthy io open the book and
1o open the book and to break its seals (g¢payiﬁa¢ )7Y "The angel
looks for scme worthy to open the becok. His concern is with wortih-
iness, not naked power., . . . The angel is not concerned with le-
gal rights, but with goodness" (TYL, XX, p. 24).Finally, in Rev.
22:10, the verb is also used with the idea of concealing in the
negative sense; "And he said to me, 'Do not seal up the words of
the prophecy of this book, for the time is near.'" "’he words of
this book are intended for publication" (TYN, XX, p. 259).
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téactog, Teaerda 13

GENERAL INFORMATION <

The words t Aci1o¢ and TeAeldw are rather widely used in Greek
literature. Both the adjective and the verb derive their meanings
from téA0¢ - an end (TWNT, VIII, 67). Hence, TEAEI0¢ generally
means "having reached its end, finished, mature, complete, perfect,"
and TEAEI0W means "to br}ng to an end‘ to complete, to perfect."
Two of the synonyms of TEAELOGC are OAOKPOC (often closely used
with t€Ac100) meaning entire or whole, and &pTio¢ meaning furnished
or accomplished (2 Tim. 3:17) (Trench, pp. 74- 7?) Kataptizw (to
restore, reconcile, perfect) is similar to TEAEI0W (Custer, p. 89).
In the Septuagint TEACIOC is most often used for T cul (ghalem)

and .Ll(tamin), while TEAE10w ig substituted for & (male)
and .3-.,(tamam) (s, p. 442). other words built on the same stem

are TsAcaotnc--perfection, TEAEWC -—perfectly, TeEAeiwoIC ~-2a per-
fecting, 7.‘Ll»1nc--a perfecter, TEAEO¢opcu--to bring to maturity.
TEALVTAw --to finish, TeAevif--the end of life, death, TeAtw--to
finish, to end.

CLASSICS

In the Greek Classics both words are used with a variety of
meanings. TfArc10¢ (used only by Homer in this form) carries the
idea of "having reached its end, finished," but in Homer's Iliad
I, 66, the meaning changes toward "perfect." Achilles hopes to
appease Apollo's wrath with the "savour of lambs and unblemished
goats." 1In the sixth century B.C. Aeschylus in Agamemnon, 1504,
has Clystaemestra exulting that she killed her husband, Agamemnon,
as a full-grown victim sacrificed for the children that he had
killed. Aeschylus also used the word as a divine attribute "mighty":
"Zeus the mightiest power of the mighty" (TWNT, VIII, 68). 1In
the fifth century B.C. Herodotus in Book I, 183, (describing the
Babylonian temple) refers to a great altar "whereon are sacrificed
the full-grown of the flocks." This altar is contrasted with the
golden altar upon which "only sucklings may be sacrificed." In
the same book (I, 120) Herodotus records the efforts of Astyages
to kill Cyrus because of a dream. Later, Astyages apologizes to
Cyrus for having attempted to murder him on account of a dream
'ov TeAefv " "that meant naught." The verb teAeibw takes on the
idea of "to inaugurate" in the very same passage. The Magians
tell Astyages that, as a boy, Cyrus was inaugurated a true King
by village boys. In Book II, 86, Herodotus uses the verb as a
substantival participle in describing the completion of the em-
balming process. In the same century, Sophocles in his play
Oedipus Colonus, 1059, uses the verb in reference to a troop of
soldiers: "to make the troop accomplish its end” i.e. "to make
it successful." In Sophocles' Trachiniae, 1257, the dying Heracles
commands his son to burn him on a pyre and then to return and marry'
a woman whom he hates. Bound by a command, Hyllus realizes that
"nothing hinders the fulfilling of /his father's/ will." Pindar
in the pythian odes, I, 130, (also fifth century B.C.) uses the
verb in the same sense but of the gods instead. He prays that Zeus
will "grant that men with true words will bring good fortune."
In the fourth century B.C., Plato in Respublica, 546 B, applies



the adjective to those numbers which are equal to the sum of their L

factors. Finally, in Symposium, 192 A, Plato uses the verb pas-
sively to denote a certain class of boys who when they reach
maturity will prove in a public career to be men.

LXX

In the Septuagint TEAE10¢ is first used in Genesis 6:9 to
describe Noah as "perfect in his generations" or as Kittel says,
"blameless"” (TWNT, VIII, 72). In Exodus 12:15 the passover lamb
must be "without blemish." David in I Kings (E.V. I Sam.) 17:40
chose "five smooth stones." These stones were perfect or just
right for his purpose; perhaps, just right for his sling. II Kings
(E.V. II sam.) 22:26 speaks of "the upright man."” Solomon's heart
was not "perfect" as David's was (III Kings or E.V. I Kings 1l:4),
and Job was a “perfect" man (Job 1l:1); both describe single-minded-
ness or whole heartedness for God. Jeremiah 13:19 refers to the
carrying away of Judah as a "whole" or "total" carrying away.
The verb TEAEIOW is less frequently used in the Septuagint. In
11 Esdras 16:3 Nehemiah states, "Whenever I finish the work, I
will come down to you." “Chronicles records, 'All the work was
prepared from the day the foundation was laid until Solomon com-~
pleted the house of the LORD'" (Custer, p. 89).

PAPYRI

In the Papyri TEASKK is used in much the same way as previ-
ously discussed. In A.D. 17 the word is used of something in
"perfect working order," for example, "one perfect Theban mill"
(P. Oxy. II, 278). 1In A.D. 101 it was used to describe mature
animals, "four full-grown cocks" (BGU, IV, 1067). In a marriage
contract (A.D. 186) it denotes "women who have attained maturity"
(BGU, II, 237). Then, in A.D. 465 the word takes on the idea of
"complete”; one man states, "I have been reduced to complete
ruin® (P. Ooxy. IV, 90). The verb TEAELOW is used legally in the
sense of "to execute" as "to execute the deed in the proper way"
(P. Oxy. III, 483). Sometimes it carries the meaning of "to com-
plete" by insertion of date and signatures (MM, p. 629).

CHURCH FATHERS .

In the Church Fathers TEAEIO¢ is frequently used as "complete”:
Barnabas l:5--Barnabas sends his letter in order that the knowledge
of the believers "may be perfected" along with their faith; I Cle-
ment 44:5--presbyters are blessed who have obtained " a fruitful
and complete end"; I Clement 44:2--Clement states that the apostles
received perfect foreknowledge about the strife over the bishopry;
Barnabas 4:11--the believers are exhorted to be a temple "tEAEtioc
T @iy, " giving the idea of nothing lacking. The adjective is
also used substantively in Barnabas 13:7--"full measure of know-
ledge." The verb form is used as "to complete" in I Clement 33:6
--Clement states that when God had completed creating the man
and the woman he blessed them; and as"to fulfil" in I Clement 23:
5--just as grapes ripen quickly, so the Lord's will will be sud-
denly accomplished or fulfilled.

NEW TESTAMENT
In the New Testament both words are frequently found. Several



non-theological references are Luke 2:43 (fulfilled the days of 75
the passover), John 4:34 and 17:4 (finish his work), John 19:28
(that the scripture might be fulfilled), Acts 20:24 (finish my
course); all have to do with the idea of "completing." Theolo-
gically tfAL10¢ is used in Matthew 5:48 by Jesus who said, "Be

ye, therefore, perfect even as your Father which is in heaven is
perfect." Lenski, in his commentary, interprets the word here to
mean "wholly devoted to the will of God" (Lenski, I, 253). There
is, however, little to support this rendering. Ironside, from a
contextual standpoint, states that this perfection involves a
"complete absence of partiality" (Ironside, p. 57). sScofield, in
his notes, agrees with Ironside that the kindness of the Father

is the point in question and not sinlessness; therefore, he renders
the word "mature" or "fully developed" in godliness as related to
our dealings with men (Scofield Reference Bible, p. 1001). This
interpretation appears to have more support in the Greek. The
verb form used in Matthew 19:21 conveys "complete." The rich
young ruler, having asked Jesus what he still lacked, was told

"If thou wilt be perfect etc."” The context gives the correct
interpretation. The idea is "If thou wilt complete what is lack-
ing etc." 1In Luke 13:32 Jesus concludes his reply to Herod's
threat by saying, "The third day I shall be perfected." Vincent
renders this as, "I come to an end" or "I end my career of heal-
ing" perhaps, "I end my life" (Vincent, Word Studies, IV, 378).
Robertson, in his commentary on Luke, prefers "I finish my task"
(Robertson, p. 84). G. Campbell Morgan, in his commentary, simi-
larly paraphrases the sentence as "I carry out to completion my
programme" (Morgan, p. 169). These last two renderings are per-
haps the best. Wuest commenting on the adjective used in Ephe-
sians 4:13, "a perfect man," says, "The apostle has in mind the
spiritual maturity of each saint. The words, 'unto the measure

of the stature of the fulness of Christ,' further define what

Paul means by the mature saint" (Wuest, Word Studies, I, 102).

In Hebrews 2:10 the verb is again used of Christ's being made
"perfect through sufferings." Robertson, in his Word Pictures in
the New Testament, believes this carries the idea of "completing
his humanity" (Robertson, V, 347). This idea appears to be well
founded although some would add that it means "complete as a
leader of salvation," also (EGNT, p. 265). James uses the adjec-
tive in James 1l:4; Lenski would render this verse, "Let this noble
constancy of faith then have 'its work complete,' i.e. so that its
goal is fully reached" (Lenski, p. 534). Strauss, likewise, arrives
at a similar rendering--"fully developed" (Strauss, p. 15). Final-
ly, the verb in James 2:22, according to Robertson's Word Pictures,
means that faith is "carried to the end or completed" in works.

The same idea is used with "love" in I John 4:18 (Robertson, VI,
37).

CONCLUS ION

Both the adjective and the verb have remained essentially
true to their stem 1tACc¢. For the adjective the meanings of "com-
plete” and "mature" and for the verb the meanings of "to accomplish,"
"to finish," "to fulfil," and "to complete" have been retained
from as far back as the Classics. Although some would contend that
the words also carry the idea of "consecrated," that rendering finds



no real basis. In cases where the words are interpreted "conse-
crated," one of the more frequent renderings will bring out the
idea better, for example, Hebrews 7:28. Though often translated
"pétfect“ and "to perfect," the primary idea behind both words in
the New Testament is that of "complete" and "to complete" respec-
tively. The other meanings, which may convey a more specific
meaning or idea, fall under these general meanings.
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